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MOTTO 
 
“Everybody's worried about stopping terrorism.  
Well, there's a really easy way: stop participating in it.”  
Noam Chomsky (1949–2008)  
 
 
 
6. Verily, with every difficulty there is relief. 7. Therefore, when thou art free 
[from thine immediate task], still labour hard, 8. And to thy Lord turn [all] thy 
attention. Q.C al-Inshirāh [94]: 5-6. 
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ABSTRACT 
 
 
Islam teaches us how to get along with people with the salutation. And 
how it became a greeting application peace and harmony in society and religion. It 
became an important part of Islam that Mohammed PBUH brought that was 
complementary good behavior (morals). Said Hawwa in Al-Asās Fi Al-Tafsīr 
declare seriousness very obliging to keep Islam with peace (Al-Baqarah: 208). 
This just one verses that Said Hawwa give comment how he interprete peace 
verses. Researcher want to know peace concept from Said Hawwa to explore of 
peace in Al-Asās Fi Al-Tafsīr and to know the factors of peace verses in al-Qur‟an.  
This minythesis is a qualitative literature with emphasis. The intent of this 
study is not to find the meaning of measurement yet. Reseacher choose 
philosophical approach to get the concept peace from Said Hawwa. Then, use 
interpretation  and comparative  analysis to uncover ideas from Said Hawwa 
thought. 
Researcher take three terms sulh (حلصلا ), as-salām (ملاسلا ), and al-amnu ( 
ِيْهَأْلا) that related to peace. This words are to make easier intrepret peace in al-
Qur‟an. This terms include in every movement in our live start from family until 
society. Researcher look that peace not only in the world but in hereafter too.  
According Sa’id Hawwā security (al-amn /يهلأا) as basis of peace (sulh/ 
حلصلا). The derivation al-amnu (يهلأا) aplenty from the starting point in the 
establishment of peace. Start with al-imān (ىاويلإا) as part of the early beliefs of a 
Muslim. Faith is in the heart and is done with charity.  
Some of the factors that became the foundation of peace for Sa’id Hawwā 
thought namely: al-islāh (حلاصلإا), as-sulh (حلصلا), al-silm (نلسلا), al-islām (ملاسلإا), 
and al-amnu ( ِيْهَأْلا). As a good moslem not only have al-īmān (ىاويلإا) must do 
good thing/righteous ( اولوع تاحلاصلا ). There is thre terms (islām-imān-ihsān) must 
be pillar to a moslem. From this basic moslem running peace or piety vertically 
and horizontally well. Even God guide us to enter in Islam completely (Al-
Baqarah: 208). Even he who converted to Islam then it will go to heaven. God 
invites people to go to heaven (Yunus: 25).   
 
  
0 
 
  
 
“The Concept of Peace In Al-Asās Fi Al-Tafsīr Written by Sa‟īd Hawwā” 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Written by: Mukhamad Zulfa 
NIM: 084211040 
 
 
 
TAFSIR HADITH DEPARTMENT 
ISLAMIC STATE UNIVERSITY WALISONGO SEMARANG  
2015 
  
1 
 
A. Background  
Peace is a part that can not separated from Islam. Reseacher quoted from 
Hasan Hanafi, Islam is a symbol and image as a peace religion, an option to be 
made between normative analysis and factual description, between sein-sollen and 
sein. The first is the realm of desirable, the second is the domain of actualities.  
There is two things to analize our life, we must hold on al-Qur‟an, Hadith1 
and experiences in our daily live. There is a relationship between both of them. 
Namely the phenomenological analysis of the Qur'anic text is also a 
phenomenological description of the experience of our lives can be simplified by 
using the language of historicism and positivism. 
Basically, relationship between individuals and people is peaceful. The 
war is optional of obligation in the temporary times and conditions. Moslems 
learn al-Qur‟an to create human people in differences in order to relationship 
betweed each others peacefully
2
.  
Asghar Ali Engineer said that al-Qur‟an permitted violence action, in the 
contemporary times and strict conditions. Al-Qur‟an never permitted agretion or 
in al-Qur‟an called as „udwan  except to obedient law of God (sarīah), it is meant 
people do sin and damaged the social structure and morallity. Around permitted to 
do war (qitāl) to moslems is to defences do not to attack. We can see some verse 
Al-Hajj: 39, An-Nisā: 75, At-Taubah: 12 dan 29, Al-Anfāl: 613.  
                                                 
 
 
 
 
Al-Hujurat: 13 dari Memahami Al-Quran: Pendekatan Gaya dan Tema oleh M. Abdul Haleem. 
2002. Penerbit: Marja‟.  
3
 Asghar Ali Engineer. Islam and Doctrine of Peace and Non-Violence in Jurnal Ihya‟ 
„Ulumuddin vol. 3 number 2, (December, 2001) p.119 
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Islam teaches us how to get along with people with the salutation
4
. And 
how it became a greeting application peace and harmony in society and religion. It 
became an important part of Islam that Mohammed brought that was 
complementary good behavior (morals). 
When we look at the world today or the smaller life that is all around us. 
There are so many problems, endless conflicts, violences, disputes and so on. Is 
the root of the problem? According to the researcher that it begins with us who do 
not understand the meaning of our religion Islam. Which teaches us about peace. 
It may be that we do not yet understand Islam as a whole. Saīd Ĥawwā explained 
al-Baqarah verse 208, to enter Islam kāffah5. This is one way to address the 
problem by learning and practice Islam as a whole. 
One of derivation word from salām is silm6 have meaning şulh7 (peace). It 
meant salām is peace8. If we look at the meaning of salām this belong to shape of 
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peace that Ĥawwa explore with his backgroud is tasawuf. There is many books 
that support idea from Saīd Ĥawwā in Islamic thought.   
According to al-Ashfāhani al-silm the name of peace over war, al-islām to 
engage in a peace that delivers each and every one of them from the pain that 
bestowed its owner
9
. This religion guiding us to make a better future. As advice in 
our live
10
.   
As a good moslem we must invite others in peace
11
. This is part of 
obeying God and his messanger
12
. In other verses we can find term of make a 
peace
13
. This verses explain about two group that hostile each to others. So we 
must make a peace between them. In the end of this verses Saīd Ĥawwā make 
more explanation that who given mercy of God depend on this verses
14
.  
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This minythesis is a qualitative literature with emphasis. The intent of this 
study is not to find the meaning of measurement yet. Reseacher choose 
philosophical approach
15
 to get the concept peace from Said Hawwa. Then, use 
interpretation
16
 and comparative
17
 analysis to uncover ideas from Said Hawwa 
thought.  
The primary data source is Al-Asās Fi Al-Tafsīr and other works written by 
Saīd Ĥawwā. Reseacher take secondary data sources in the form of results / 
research publications, books, papers, journals, and other resources related to this 
research.  
In Al-Asās Fi Al-Tafsīr Saīd Ĥawwā explain actually a part from 
contemporary problems is family laws, social relationship, personal activity, 
peace and war relationship and economic
18
.  
In the way to solve the problems in his movement, Saīd Ĥawwā use 
prefers the  peaceful  path of  education and  preaching. Saīd Ĥawwā justifies  war  
only as a  last  resort.  The  Muslim Brethren, he says, prefer  to act  through  
Parliament,  mass propaganda and  free elections. It  is  only when the  rulers  
wage war  against Islam  and alienate the  Muslim public  from it, that  they turn  
                                                 
15
 Metodologi Penelitian Filsafat terdiri atas: pertama, filsafat itu pengertian reflektif. 
Yang direfleksikan adalah pada prinsipnya apa saja, tanpa terbatas pada bidang atau tema tertentu. 
Tujuannya ialah memperoleh kebenaran yang mendasar; menemukan makna dan inti segala inti. 
Oleh karena itu filsafat merupakan eksplisitasi tentang hakikat realitas yang ada dalam kehidupan 
manusia. Itu meliputi hakikat manusia itu sendiri, hakikat semesta, bahkan hakikat Tuhan, baik 
menurut segi kultural, maupun segi normatifnya. Kedua, filsafat itu ilmu. Ketiga, Gaya berfilsafat, 
keempat, penelitian di bidang filsafat. Kelima, dialog dengan ilmu-ilmu lain. Terakhir, peraturan 
penelitian filsafat yang khusus. (Anton Bakker dkk, Metodologi Penelitian Filsafat. Penerbit 
Kanisius. 1990. p. 15-18) 
16
 Interpretasi merupakan upaya penting untuk menyingkap kebenaran. Pada dasarnya 
interpretasi berarti bahwa tercapai pemahaman benar mengenai ekspresi manusia yang dipelajari. 
Menurut Riceour fakta atau produk itu dibaca sebagai suatu naskah. Unsur interpretasi ini 
merupakan landasan bagi metode hermeneutika. Dalam interpretasi itu termuat hubungan-
hubungan atau lingkaran-lingkaran yang beraneka ragam, yang merupakan satuan unsur-unsur 
metodis. Unsur-unsur itu menunjukkan dan menjamin, bahwa interpretasi bukan semata-mata 
merupakan kegiatan manasuka, menurut selera orang yang mengadakan interpretasi, melainkan 
bertumpu pada evidensi objektif, dan mencapai kebenaran otentik. (Anton Bakker dkk, Metodologi 
Penelitian Filsafat. Penerbit Kanisius. 1990. p. 42) 
17
 Dalam penelitian filsafat sendiri komparasi itu dapat diadakan diantara tokoh, atau 
naskah; dapat diadakan diantara sistem atau konsep. Perbandingan itu dapat dilakukan diantara 
hanya dua hal/pribadi, atau diantara yang lebih banyak. Mereka dapat sangat serupa, atau dapat 
berbeda sekali. Selain itu masih banyak lagi kemungkinan-kemungkinan variasi yang dapat 
dilakukan. (Collins 1975, hlm. 154-184) in (Anton Bakker dkk, Metodologi Penelitian Filsafat. 
Penerbit Kanisius. 1990. p. 51) 
18
 Al-Asās Fi Al-Tafsīr p. 485. This coment explain about interpretation from Al-Baqarah 
verses 208. Hawwā suggest that this problem can solve with entering in whole of Islam.  
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to the  path of violence.  This clearly  defensive statement does not  contradict the  
subsequent  affirmation  that  the  Islamists  are  ordained  by God to be in  
government, whatever  the  way  to achieve it
19
.  
Saīd Ĥawwā who lives in a state of war (making Islamic movements in the 
region to win he lives). More precisely have thought of Islam under the leadership 
of an authoritarian military regime on the Syrians times Asad regime. He has "Al-
Asās Fi Al-Tafsīr" patterned tahlili-(sufism20)haraki. It is interesting to study 
further. How to develop the understanding that movement is dominated by Sufism 
in developing peace.  
 
B. Research Question 
So far, how interpretation Saīd Ĥawwā in verses al-Qur‟an inclining to 
peace, reaseacher make some reasearch questions:  
1. What the concept of peace by Saīd Ĥawwā in Al-Asās Fi Al-Tafsīr?  
2. What are the factors that make up the concept of peace by Saīd Ĥawwā in Al-
Asās Fi Al-Tafsīr?  
 
C. Purpose of Research  
1. To know peace concept from Saīd Ĥawwā to explore of peace in Al-Asās Fi 
Al-Tafsīr.   
2. To know the factors of peace verses in Al-Asās Fi Al-Tafsīr by Saīd Ĥawwā.  
 
D. Significance of Research  
This reaserch to explain of peace that build by Saīd Ĥawwā and to 
construct peace concept in Al-Asās Fi Al-Tafsīr. Until, we can obtain the result to 
                                                 
19
 Itzchak Weismann, “Sa‟id Hawwā and Islamic Revivalism in Ba‟thist Syiria”, Studia 
Islamica, vol. 1. Februari 1997. p. 143 
20
 Metodologi penafsiran Sa„id Hawwa secara umum, yaitu menjelaskan makna isāri 
setelah  mengemukakan  makna  zāhir ayat. Di  samping  itu  ada  yang dijelaskan  makna isāri-
nya  saja  yang  tetap  sejalan  dengan  zāhir ayat.  Selain itu,  ia memperhatikan juga kandungan  
ayat  yang  nyata didalamnya memiliki unsur-unsur  pemahaman yang sesuai  dengan  ajaran  
tasawuf.  Makna sufistik pemikiran sufistik Sa„īd Hawwā tergolong pada tasawwuf amalī. Hal itu 
terlihat ketika ia menafsirkan ayat terkait dengan maqām dan dimensi ajaran tasawuf.  Secara  
historis  penafsiran  sufi isāri bersumber dari praktek tasawuf yang disebut dengan tasawuf „amali.  
(Septiawadi. Penafsiran Sufistik Sa„īd Hawwā Dalam Al-Asās Fi Al-Tafsīr (disertasi). Jakarta. 
Pascasarjana Universitas Islam Negeri Syarif Hidayatullah. 2010. p.252) 
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enlarge in study of peace. The point of this Al-Asās Fi Al-Tafsīr is interpretation 
characteristic tahlili (tasawuf-haraki), this is interested to publish and rarely 
interpretation characteristic.  
 
E. Theoretical Framework  
Peace concept is not build in one, peace is antonym from violence. In 
Islam use violence (war) with word qitāl not jihād. Most of verses in al-Qur‟an 
use qitāl to interpret war, not jihād21.  
The word Islām (Muslim) have used to call all of prophets with meant 
Muslim literally. They are Muslim because they are obey to God will, that is 
Islam. Although, they have own  law (shariah) and the way to worship but they 
have some essential doctrine that declare Allah is the one God
22
.  
Johan Galtung mention in his introduction “Studi Perdamaian 
Perdamaian dan Konflik Pembangunan dan Peradaban” that culture dimention is 
relegions and ideologies have a rule to legitimate a violence action. In other side, 
the bigger religion and ideologies, Islam and Cristhian, Liberalism and Marxism 
have violence and lenient element. In other hand, there is challenge that we work 
together and have potential singularism, universalism, chosen people, and 
violence (war). Galtung approach to make a peace with positive approach, it is 
meant world civilization need a religion minimally not maximally
23
.   
Many Muslim and non-Muslim scholars have identified values and 
principles in Islam such as unity, supreme love of the Creator, mercy, subjection 
to passion, and accountability for all actions. These values are supported by 
innumerable verses in al-Qu‟ran, commanding believers to be righteous and level 
headed in their dealings with their fellow beings. Forgiveness and mercy are 
recommended as virtues of the true faithful. Other Islamic values especially 
emphasized which relate directly to peacebuilding include  a‟dl (justice), ihsān 
(benevolence),  rah mah (compassion) and  hikmah  (wisdom).  Islam  emphasizes  
social  justice,  brotherhood,  equality  of  mankind (including the abolishment of 
                                                 
21
 Rachmat Taufiq Hidayat, Khazanah Istilah Al-Quran. Penerbit Mizan. 1989. p. 72. 
22
 Asghar Ali Enginer dkk (ed. Azhar Arsyad dkk). Islam dan Perdamaian Global. 
Madyan Press. 2002. p. 53-56. 
23
 Johan Galtung. Studi Perdamaian Perdamaian dan Konflik Pembangunan dan 
Peradaban. Penerbit Eureka. 2003. p. 13-15. 
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slavery, and racial and ethnic barriers), tolerance, submission to God, and the 
recognition of the fights of others
24
.  
There is many reason to describe Islam is a peace religion. First, God is 
The Source of peace
25
 (Al-Hasyr: 23). Peace is the higher reality (Yūnus: 1026, 
Ibrāhīm: 2327, Maryam: 61-6328, Yāsin: 5829). God call his believers go to inside 
peace house or dar al-salam (Yūnus: 2530).  
Second, peace is a model practiced by Muh ammad PBUH. He began 
da‟wah and make a peace of tools to construct social change. He realized that his 
da‟wah with violence so he had force attack. Arabian life in middle of desert, they 
decline to survive with violence and this is a challenge to Muh ammad PBUH.  
From this point, effort to make peace is not easy. Peace is not an 
alternative to solve some problems. Oftentimes, arrangement of problems 
violently and inhenrent in religion. As far as reseacher know the references from 
sīrah nabawiyyah is a strory of war (qitāl) not the reverse, reseacher meant is 
peace building or peace making.  
Al-Qur‟an speak about peace can refer to integrative understand about 
themes the God almighty. Tolerance and inclusivity concept are characteristic 
from universality of Islam. One of intentention from Islam is make a peace such 
make Madinah Chapter; some scholars said that this Chapter is a first constitution 
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in islamic nation state. Madinah Chapter as important instrument to make 
peacefully and togetherness
31
.  
 
F. Bibliographical Review  
A few research in Islamic literature about peace study even in western. 
After world war II (20
th
 century) many reasearch massively was produced. A good 
condition make some schoolars  defense that peace with appearing fresh ideas to 
enlarge knowledge. Researcher find short articles, simple books, journals and 
other publishing. Until now, reseacher did not find the main reference about peace 
study.  
There is two research in this proposal. First, researcher try to reveal Saīd 
Ĥawwā thought and his interpretation. How to Saīd Ĥawwā appear the peace? In 
the same time he meet with Sayid Qut b thought have peace concept. Reseacher 
interested with this schoolar. Saīd Ĥawwā is a leader of Muslim Brethren in Hama 
in 1964. This is interested that Saīd Ĥawwā intend with thariqah Naqsabandiyyah.  
In study about peace there is an important thing is conflict mapping (a 
differences, a competitor, etc) jihād and qitāl. There is an effort together to 
interpretation so we can achieve comprehensive peace. There is many verses 
support peace (salām) such sulh. Moreover, Hadith is explained mean of peace.   
Second, continuing work about study peace building and non-violence. 
This part is important to create peace community basically in Islam such ihsān, 
rah mah, and hikmah.  
Focus this research is to explore more word salām (sin, lam, mim) and his 
derivation, and other word include in category of peace in Al-Asās Fi Al-Tafsīr. 
This reseach is interested with Saīd Ĥawwā with touch of tasawuf and his 
movement in Muslim Brethern, this is give good atmosphere in peace study. In 
other term, reseacher find some word explaining about peace. Such us sulh and 
amn, so reseacher include that word to complete this proposal comprehensive.  
Beside that, there is disertation authorized by Imam Taufiq explain about 
study of peace extensively. Reseacher  focuse to studying about salām specifically 
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in Al-Asās Fi Al-Tafsīr. According to Imam Taufiq, peace concept is not recorded 
with peace language but, actualized in individual and sosial righteous verses. 
Furthermore, reading about peace concept need reconstruction to achieve 
complete comprehension about peace.  
Peace concept in al-Qur‟an consist of two part: eternal peace and 
contemporary peace. First eternal peace is eternal in paradise. al-Qur‟an call dar 
al-salām, land of peace. In paradise, everithing fulfiled by peace adn harmony, 
like idiom salām to inhabitant of paradise, salāmun alaikum bimā sabartum, 
salāmun qoulan min rabbir rahim or salamān-salamān. People of peace home 
achieve many luxurious, īsyah mardiyah (QS. 69: 21-22). Second, contemporary 
`peace, peace in the world. This peace is has been formed from characteristic 
synergy and peace strategy to create peace.  In al-Qur‟an use al-silm al-kaffah 
(QS. 2: 208), this is exclamation to build a peace totally. Contemporary peace is 
indicated by rid ā, tama‟ninah dan sakīnah. Ridā have condition the higher soul in 
peace condition. Muthmainnah is calm condition to create happines after hesitant. 
And sakinah explain about calm. This type has fluctuation characteristic and 
contemporary. Basically, contemporary peace based on individual psychologiacal 
and social condition that peace was formed.  
Saīd Ĥawwā in the discussion, only a few minithesis the researchers 
found. One of them works Rahman Abdika mubasabah concept in Al-Asās Fi Al-
Tafsīr. This opens great opportunities to increase knowledge related to assessment 
Saīd Ĥawwā. Although this is not a starting point at least Saīd Ĥawwā related 
information can be extracted from this work. 
Beside that, there is journal, articles in newspaper and articles criticism 
about salām. Spesifically, explain about Said Hawwā interpretation as far as 
reseacher did not find other minithesis explain about salām in Saīd Ĥawwā 
perspective.  
 
G. Research methods  
This proposal is a qualitative literature with emphasis. The intent of this 
study is not to find the meaning of measurement yet. Reseacher choose 
philosophical approach to get the concept peace from Said Hawwa. Then, use 
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interpretation and comparative analysis to uncover ideas from Said Hawwa 
thought.  
The primary data source is Al-Asās Fi Al-Tafsīr and other works written by 
Saīd Ĥawwā. As for secondary data sources in the form of results / research 
publications, books, papers, journals, and other resources related to this research. 
 
H. Systematical of Writing  
Broadly speaking, the topic of this study as follows: first chapter (chapter 
I) is an introduction to this research. In it explains the background of the problem 
and formulation of the issues raised in this study. This section will set out the 
problems Muslims face the issue of violence in the name of religion and the 
importance of peace in building a peaceful society. This section also describes the 
theory that leads to the discussion of this theme, research methods, systematic 
discussion used in this research. 
In second chapter (chapter II) described of Saīd Ĥawwā biography and Al-
Asās Fi Al-Tafsīr. In this journey of life Saīd Ĥawwā presented along with the 
things that affect insight, thoughts and ideological. This section also describes his 
landmark works. The final section describes the main character and a glimpse of 
his tafseer that characterizes the pattern tafseer. In addition, researcher will give 
explanation about a basis research of theories. It is one step to understand the 
object of study about peace. 
Third chapter (chapter III) is primarily to reveal the meaning and to know 
deeply about sālām for getting many information, discourse  and insight. And 
presenting verses that relate the theme with inserting asbāb al-nuzūl of those 
verses. Then explaining the characters of peace by using interpretation books. It 
will expose the opinions and comment of classical and contemporary scholars. 
And Saīd Ĥawwā views on the interpretation of the clause relating to peace in the 
social and community context. 
Fifth chapter (chapter IV) is analyzing and elaborating more the concept of 
peace in al-Qur‟an, the classification and also it is implication. And then al-Quran 
steps for facing the peace.  
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Lastly, some of the conclusions of this study will be discussed in Chapter 
V. This chapter will provide answers to the problems that are the focus of this 
study. This last chapter will also be equipped with a number of suggestions and 
recommendations useful for the growth and development of the practice of peace 
according to al-Qur‟an. 
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Chapter II  
Saīd Ĥawwā, His Tafseer and Peace Terminology  
 
A. Saīd Ĥawwā   
Start the Muslim Brethren joined the congregation while still a high school 
student in 1952 AD. He was not so related question Fiqh schools. He has 
nickname Saīd Ĥawwā. His full name Sheikh Mohammed bin Saīd Ĥawwā. He 
was born in the city of Hamah, Syria in 1935 AD. It is located 213 kilometres ( 
132 miles) north of Damascus and 46 kilometres (29 miles) north of Homs. His 
mother died when he was two years old. Was raised by his father and moved to 
his grandmother's house. His father was a brave warrior of jihad against the 
French. 
Saīd Ĥawwā is a sunni1, he has many sheikhs in Syiria especially in his 
hometown. Shaykh Muhammad al-Hamid, Sheikh Muhammad Al-Hashimi, 
Dabaz Wazit Shaykh Muhammad Wahab, Sheikh Abdul Karim Al - Rifa'i, 
Shaykh Ahmad Al- Murad and Shaykh Muhammad Ali Al- Murad. They are 
some of the sheikh and scholar who became a teacher Saīd Ĥawwā. In addition, 
he also studied at the cleric, Mustafa Al - Sibai, Mustafa Az - Zarqa, Fauzi 
Faidhullah, and others . He married in 1964 and had four children graduated from 
the university in 1961 and Syiria military service as an officer in 1963. 
Saīd Ĥawwā find Must afa Al-Sibai at the college in the year while 
undergoing during the second half of 1950 's . From Al-Sibai here, Saīd Ĥawwā 
studying Muslim Brethren
2
. Saīd Ĥawwā was allowed to return to Syria in 1971 
by the new regime of Asad. He was imprisoned two years later for his role in the 
organization of the Syria ulema in opposition to Assad’s proposal of a new 
constitution which failed to mention that the president has to be a Muslim. During 
his five years of imprisonment Saīd Ĥawwā’s moderating influence on the Islamic 
movement in Syria began to fade. The violent turn that the Islamic struggle had 
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 Itzchak Weismann, “Saīd Ĥawwā and Islamic Revivalism in Ba’thist Syiria”, Studia 
Islamica, vol. I, Februari 1997, p. 133.  
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taken in 1976 proved that after Hadid’s murder his legacy was to prevail. Saīd 
Ĥawwā joined the struggle after his release and departure from Syria in 1978. He 
was elected to the collective leadership of the Muslim Brethren and the later of 
Islamic Front. He was described as the chief ideologue of the confrontation which 
he initially disapproved. This confrontation reached its climax in the Hama 
uprising of 1982 and its bloody suppretion by the Asad regime
3
. 
He became the leader of the Muslim Brethren in a national or international 
scale and have an active role in the activities of a political da'wah and jihad. Not 
only that, Saīd Ĥawwā also taught lectures, delivered sermons and lectures in 
Syria, Saudi Arabia, Kuwait, UAE, Iraq, Jordan, Egypt, Qatar, Palestine, America 
and Germany. He also took part coordinate demonstration against Syrian 
legislation in 1973. For this he was jailed for five years. This is where he wrote 
one of the master piece that is Al - Asas Fi al- Tafsir in March 5
th
, 1973 until 
January 29
th
, 1978 and a number of other books
4
.  
Syrian state became one of the critical point where the small children Saīd 
Ĥawwā lived at that time. Life is filled with a political transition to a mandatory 
Monarchy national administration. Even in the year of birth Saīd Ĥawwā Syuriah 
still promised to gain full independence from France
5
. 
In a world scale occurs the second world war (World War II 1939 to 
1945). Syria at that time still part of the Commonwealth of France. Until finally 
achieved independence on 17 April 1946 and is now the country became part of 
ISIS began a year 2013 with leadership Abu Bakar Al-Baghdadi.  
 
1. Saīd Ĥawwā and his thought  
Saīd Ĥawwā has great potential, dynamism roar, not lethargic or saturated 
. It has the capability of writing exceptional. Only in some time he could finish 
writing a book, then the book enjoyed by readers. He has a tendency Sufis are 
                                                 
3
 Itzchak Weismann, “Saīd Ĥawwā and”, Studia Islamica, p. 133. 
 
5 Majid Khadduri, “Constitutional Development In Syria With Emphasis on the 
Constitution of 1950”, The Middle East Jounal v.5 number 2. p. 146  
  
14 
 
often dominant. He also has a gentleness, kindness and shame that makes it more 
pleased silent on several occasions
6
. 
Saīd Ĥawwā prefer the more accurate and flexible concept of ridda7. He is 
one of the revivalist thinkers uphold the concept of the salafiyya and as a way to 
get out of western domination. Yet, he condemned the fundamentalists’ rejection 
of the schools of law and sufi orders. His vision of Islamic revivalism rested 
ultimately on the teachings of the Naqsabandi-Mujaddidi order, the leading 
component of the tajdid, the Islamic renewal of the 17
th
 to 19
th
 centuries. Which 
he adapted to the modern circumstances. His concept for the combination of 
responsible sahwa, correct salafiyya and updated tajdid in ihya al-rabbaniyya. 
Rabbaniyya is the activist orthodox order that follows strictly the path of the 
salaf
8
. 
Said stated that he had difficulty in working on Al-Asās Fi Al-Tafsīr. . 
Despite painstakingly Said do finally there is someone who shows an error or 
complete
9
. 
 
2. Saīd Ĥawwā and his work  
Saīd Ĥawwā is 54 years old, approximately 30 titles books authored by 
him. Included are book Al-Asās Fi Al-Tafsīr 12 volumes. In addition, his work has 
been translated into many languages
10
. The following works: 
1. Allah Jalla Jalaluhu  
2. Arrasul Shallahu Alaihi Wasallam  
3. Al-Islam 
4. Al-Asās Fi Al-Tafsīr  
5. Al-Asas Fi Al-Sunnah Wafiqhuha: As-Sirah – Al-Aqaid – Al-Ibadat 
6. Tarbiyatuna Ar-Ruhiyyah 
7. Al-Mustakhlash Fi Tazkiyati Al-Anfus  
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8. Mudzakkirat Fi Manazili Al-Shiddiqin Wal Al-Rabbaniyyin 
9. Jundullah Tsaqafatan Wa Akhlaqan  
10. Min Ajli Khuthuwati Ila Al-Imam Ala Thariqi Al-Jihad Al-Mubarak 
11. Al-Asas Fi Qawa’id Al-Ma’rifah Wadhawabith Al-Fahmi Li An-Nushush 
12. Bathalan Hurub Al-Shalibiyyah Fi Al-Mashriq Wa Al-Maghrib, Yusuf Bin 
Tashfin Wa Shalahuddin Al-Ayyubi 
13. Kai la Namdhi Baidan An Ihtiyaji Al-Ashri 
14. Al-Madkhal Ila Da’wati Al-Ikhawan Al-Muslimin 
15. Jaulat Fi Al-Fiqhaini Al-Kabir Wa Al-Akbar Wa Ushulihima  
16. Fi Afaqi Al-Ta’alim  
17. Durus Fi Amal Al-Islami Al-Mu’ashir  
18. Fushul Fi Al-Imarah Wa Al-Amir 
19. Risalah: Munthalaqat Islamiyah Li Hadharah Alamiyah Jadidah 
20. Falnatadzakkar Fi Ashrina Tsalatsan; Furudhul A’in, Furudhul Kifayah; 
Liman Tadfa’ Shadaqatak  
21. I’qdu Al-Qarni Al-Khamis Ashra Al-hijri 
22. Ihya’ Al-Rabbaniyya 
23. Ijazah Thakhashushi Al-Dua’h  
24. Ghizhau’l Al-Ubudiyyah  
25. Akhlaqiyyat Wa Sulukiyyat Tataakkadu Fi Al-Qarni Al-Khamis Ashra Al-
Hijri  
26. Qawanin Al-Baiti Al-Muslim  
27. Al-Sirah Bi Al-Lughat Al-Hubb 
28. Al-Ijabat 
29. Hadzihi Tajribati Wahadzihi Shahadati 
30. Jundullah Takhthithan Wa Tandhiman  
 
3. Saīd Ĥawwā role in the struggle of the Muslim Brethren  
Is one of the key people in the Muslim Brethren, areas of work he was in 
Syria under the rule Ba'thits. He is under the direct authority of Muhammad al - 
Hamid . Their thinking is stretched for about 10 years (1940-1950) which at that 
time was wide open thinking in Syria. He also divided the thinking of Hasan al - 
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Banna founder of the Muslim Brethren. However, he rejected the teachings of 
Sayyid Qutb, the most eloquent representative of the more radical generation of 
the Egyptian Brethren, then emerging under the repressive regime of Nasser
11
.   
Saīd Ĥawwā was more successful in 1973, during the constitutional crisis. 
Asad's proposal for a new constitution, in which he failed to mention that the faith 
of the president must be Islam, met with furious reactions among Muslims all over 
Syria. In Hamah, they turned into riots. Saīd Ĥawwā again rejected the use of 
violence. He was of the opinion that only a unified stand of the Syrian ulama 
could convince the regime to retreat. He succeeded in obtaining the signature of 
most of them, including the most respected Shaykh Hasan Habannaka of 
Damascus, on a common declaration against the proposed constitution
12
. 
The uprising of Muslim Brethren movement in Syria and its brutal 
suppression by the Asad regime in 1982 marks the failure of Saīd Ĥawwā as a 
rabbani. His analysis of the Syrian condiotion was basically correct, preparation 
and restraint. Certainly, powerful factors drew the Brethren in the second half of 
the 1970’S to the violent course: the murder of Marwan Hadid in 1976, the succes 
of Islamic revolution in Iran in 1979, and the apparent difficulties of Asad regime 
it self throughout this period. But, all this cannot relieve Saīd Ĥawwā of 
responsibility for the disaster. After all, the concept of ridda is no less radical than 
that of jahiliyya, perhaps even more so. For the mujahidun, who had neither the 
time nor the ability to follow his learned formulations, there was no real 
difference between him and Hadid. The concept of ridda helped to draw the 
Muslim Brethren in Syria to armed struggle, it remains to be seen in their failure 
would convince them to try the longer but safer way of the rabbaniyya
13
. 
 
4. Saīd Ĥawwā end of life 
Saīd Ĥawwā stroke in 1987 and in part of his body paralyzed. On 
December 14, 1988 he was treated in hospital until the March 9, 1989 died in 
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 Itzchak Weismann, “Sa’id Hawwa:” Middle Eastren Studies, p. 618. 
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hospital Islamic Amman Jordan. In addition to stroke, he also had complications 
of various diseases, such as sugar, blood pressure, blood clotting, kidney and eye 
pain
14
. 
On Friday (March 10, 1989) remains to pray after the Friday prayers at the 
mosque Faiha ash-Syumaisani Syahab and buried in the south of Amman. While 
in the land of the dead, are respected figures as befits people live. In fact, many of 
them major figures escorted to the funeral. Among them: Yusuf Al-Adham, 
Sheikh Ali Al-Faqir, the poet Abul Hasan, Sheikh Rizq Abdul Jalil, Faruq Al-
Ustadz Mashuh and writer Abdullah Ath-Thanthawi
15
. 
 
5. Testimonials about Saīd Ĥawwā figures   
As a major figure who was born in his day, Saīd Ĥawwā got a good 
response from the great figures. One of them is Zuhair Ash-Shawisi in the 
newspaper al-Liwa states: 
“Saīd Ĥawwā most successful preachers I have ever known and read. He 
managed to transform opinions and knowledge in mind, the large number 
of communities. He died at the age of not more than fifty-three years. This 
is a very short lifespan. However, with a very short lifespan, he left the 
great works and he entered the ranks of writers in modern times. 
Assessment of the quality of the books does not change this fact. I often 
talk to him about the contents of books that he wrote. Although my 
opinion is often painful and rough my words, he received all masukanku 
gracefully. I do not see that kind of attitude on my other friends”16. 
 
Zuhair Ash-Shawisi also commented on asceticism Saīd Ĥawwā on the 
world and of this nature makes Saīd Ĥawwā respected people of various circles:   
“I visited him at Al-Ihsa', when he worked as a lecturer at Al-Ma'had Al-
Ilmi. I did not find anything in the house, besides a simple bed and 
inappropriate clothing worn scholars and professors in the country this 
summer. Cloak he wore was made of the type of fabric that is hot and 
thick. I have to force it, until he receive the white robe and turban worn 
man of his caliber deserves. It requires not impressive luxury robes. Being 
in the food business, it is no better than a bed and clothes. It is this attitude 
which made him loose against those who want to print books, either for 
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permission or without permission. His books were published repeatedly by 
legal and illegal means. I never heard anyone have a problem with. This is 
partly ascetic, moral goodness and friendliness Saīd Ĥawwā, to be proud 
and be the best role model for others”17. 
 
B. Al-Asās Fi Al-Tafsīr  
1. Why Al-Asās Fi Al-Tafsīr and Background writings 
Book Al-Asās Fi Al-Tafsīr owned by Saīd Ĥawwā not only one. There are 
three Asas books. That Al-Asas Fi Al-Sunnah Wafiqhuha: As-Sirah – Al-Aqaid – 
Al-Ibadat and Al-Asas Fi Qawa’id Al-Ma’rifah Wadhawabith Al-Fahmi Li An-
Nushush. Al-Asas Fi Qawa'id be the most important part to understand the 
principle of the other books. Can be regarded as introduction for two other books. 
This book contains about Usul Fiqh, understanding the law of the al-Qur'an and 
Hadith, Fiqh differences in law, the different movements in Islam, nor about the 
legal aqli, a'di and shar'ie even science related to the Qur'an, the Sunnah and 
Fiqh
18
. 
Naming of Al-Asas are closely related between the three books. This is a 
tribute to the Muslim Brethren as a foundation to stand on it. In addition, to keep 
as a pole amplifier. In addition, the charge in this third book in terms of judging 
the Quran that to discuss the contents of the Koran, a lot of growing to analyze the 
science of the Quran, eg developing science of sociology, economics, and politics, 
Muslims away with the essence of the Koran, a culture instant in making meaning 
of the Koran and Islamic law are excluded. Second, when viewed in terms of the 
need to know the Sunnah that the chains are mutawatir Sunnah, saheeh and hasan, 
the need to read the sunnah of matan not sanad, need to understand the true 
Sunnah as a solution to life, many irresponsible hadith circulating around the 
community
19
.  
In addition there are two things that the background if you want to learn 
the interpretations, the first, mu'tamad interpretation then require naqli 
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interpretation or understanding sometimes at length. Secondly, the need for 
specific interpretations that discuss a particular theme
20
. 
2. Methodology and systematics in the Al-Asās Fi Al-Tafsīr  
As an ideologue Muslim Brethren has taught at the university. This 
provides a breadth of thinking to write about the Prophet PBUH in his Arrasūl 
Sallahu Alaihi Wasallam as practical action in the matter of religion, he has Al-
Asas Fi Al-Sunnah Wafiqhuha: As-Sirah – Al-Aqaid – Al-Ibadat. 
Saīd Ĥawwā in Al-Asās Fi Al-Tafsīr using sequentially interpretation of 
Al-Fatiha to Al-Nas. From this can be analyzed that the method is done by Said in 
his commentary is tah lili method. This is in line with the understanding tahlili 
existing methods. Including reviewing the verses of al-Qur’an from all sides and 
meaning, verse by verse and chapter-by-chapter, according to the sequence in the 
order of Manuscripts ushmani
21
.  
The interpretation that has the attention of the requirements as described in 
the discussion of commentators. That is using the interpretation of the Quran or 
the Sunnah as this is used to form the Book. Or anything narrated by the 
Companions (sahabah) because they're the ones who know about the Book of 
Allah or what was said by kibaru al-tabi'in because they are most closely 
associated with the Companions (sahabah)22. 
That at least Saīd Ĥawwā want to explain Al-Asās Fi Al-Tafsīr compact, 
easy to be understood and not convoluted. By way of explaining the meaning of a 
word, either from his own explanation or citing the explanation of the other 
commentators. 
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3. The term is used in Al-Asās Fi Al-Tafsīr  
In discussing the overall Qur'an Saīd Ĥawwā uses the term Qism and 
majmu'ah. As for the verses in a letter that is used is
23
: 
- Qism 
Qism wider and not used except for surah long course, that the writer has 
some maqati’ or fragments held together by a single bond. 
- Maqta’ 
Maqta’ wider than faqrah words or paragraphs and passages are used 
when the subject has some. While the sentence faqrah wider than the sentence 
majmu'ah and we use it when Maqta' has many verses that have the same topic. 
- Faqrah 
Faqrah faqrah broader than majmuah. We wear them when Maqta ' has 
one topic of discussion , but in which there is a collection of major significance 
(majma al-ma'ani al-raisiyyah) and wear every sense raisiyyah in Maqta’ called 
faqrah. 
- Majmū’ah 
Majmū’ah or narrower group than in faqrah and we use it when in faqrah 
in one maqta’ has more than one meaning, which requires us to explain it 
separately from the previous or later. 
 
The basis of the divider is made by Saīd Ĥawwā is al-Ma'ani wa al-Ma'lim or on 
the basis of meaning and guidance. 
In interpreting a verse Saīd Ĥawwā divide the discussion into several sub. At the 
beginning of a maqta' new he would start with
24
: 
a. Kalimah fi al-Maqta' 
In this sub - association , he will explain the interrelationships that exist in these 
verses for example, is that he did when interpreting Surat an - Nisa of Avat 1 to 
verse 18. He makes it in one maqta ' . The use of fi maqta sentence ' He is used 
when entering maqta ' new . In the discussion of the sentence fi al - maqta ' He is 
explaining the subject matter of a maqta ' and the reason why these verses into one 
maqta ' and explain the relevance - relevance of these verses in maqta ' . 
 
                                                 
  
 
  
21 
 
b. al-Ma’na al-Am 
Saīd Ĥawwā, in this section explains what the general discussion on a particular 
verse. Al-Ma'na al-Am is on each explain a verse. 
In this maqta’, from verses 1 of surah al-Nisa. Saīd Ĥawwā will explain the 
creation of Adam and Hawwa and humans make of them a lot, both of men and 
women and they are all over the spread nature with differences in the type, nature, 
color and language. Then God sent to devoted to Him and avoid the termination of 
the relationship and explained that God always keep an eye on all our actions. 
c. al-Ma'na al-Harfi 
In this discussion Saīd Ĥawwā interpret a verse in harfiyah. Example is when 
explaining the verse that says "ya ayyuha an- nas" Saīd Ĥawwā then explain it , O 
Children of Adam "ittaqu rabbakum" that reproduce the original and one that your 
father Adam. 
d. Fawaid 
Saīd Ĥawwā This chapter will explain the benefits of a paragraph. In this chapter 
Saīd Ĥawwā many commentators take the opinion of others. In the discussion of 
this paragraph Saīd Ĥawwā take the opinion of al-Alusi of the creation of Adam , 
Hawwa also the wisdom of creation from Adam's rib. 
e. Kalimah fi al-Siyaq. 
In this sub Saīd Ĥawwā explain the relationship contained in this paragraph. He 
said that the association between surah al-Nisa with Surah al-Baqarah is located 
on the first five verses called by Saīd Ĥawwā the Maqta al-Tariqaini. This Maqta' 
will be much discussed in this commentary. 
f. al - Fusul 
In some of the discussion may be necessary to add some chapters Saīd Ĥawwā 
used to explain what is not possible to be explained in the chapters that have been 
there, called the al-Fusul example is the discussion of surah Muqaddimah al-
Baqarah , he added to this discussion by fusul fi fawatih as-Suwar, fasl fi al-Huruf 
allati bada’ biha ba'da as-Surah.  
Saīd Ĥawwā in this tafseer are taking the opinions of the commentators 
both contemporary commentators and interpreters of the Salaf Salaf among the 
many commentators take his opinion he is Ibnu Katsir and Ibn an- Nasafi.  
The reason he took the second interpretation, the more the limitations of 
existing materials to him at the time writing this interpretation is when he in 
custody. This does not mean that Saīd Ĥawwā take potluck materials, because he 
has a reason for making this second interpretation, It can be seen at the end of the 
book Muqaddimah Tafsir, he says; 
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And instead of the results of my efforts to strengthen the first part I 
was holding on only two interpretations are interpretations and 
commentary Ibnu Kasir and Ibn al-Nasafi, not much existing materials 
when I was incarcerated when I started writing this commentary unless 
both this interpretation and both are well-known interpretation the first is 
the interpretation bil al-Ma'sur famous interpretation while the latter is 
superior in matters summarized in terms of ' itiqoadiyyah and 
madzhabiyah. From this second interpretation sufficient to ma'na al - 
harfiyah in the book of God
25
. 
Aside from the two commentators Saīd Ĥawwā too many take the opinion 
of al - Alusi and Sayyid Qutb. Saīd Ĥawwā many commentators take from these 
two related problems with muhasabah26.  
 
C. Peace Terminology 
1. Explanation of Peace 
Peace is not the root of peace. Peace according to Indonesian Dictionary is 
an adjective which means there is no war, safe, peaceful, serene, harmonious, and 
no riots. The word gets peace and affixes per-an, peace, forming the noun the 
function an active process of peace building and conflict resolution. While peace 
with ke-an suffix, peace, forming a noun means a state of peaceful and safe life 
peacefully
27
. 
In social science has uncovered more knowledge about war than about 
peace. Thus, peace thinking has had a tendency to become utopian and to be 
oriented toward the future; it has been speculative and value contaminated rather 
than analytical and empirical. It is conceivable that this might change if research 
were to be focused more on peace than on war.  
There is two concepts of peace should be distinguished in social science: 
negative peace, defined as the absence of organized violence between such major 
human groups as nations, but also between racial and ethnic groups because of the 
magnitude that can be reached by internal wars; and positive peace, defined as a 
pattern of cooperation and integration between major human groups. Absence of 
violence should not be confused with absence of conflict: violence may occur 
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 Sugiono, Dendy dkk. Kamus Besar Bahasa Indonesia Pusat Bahasa Edisi Keempat, 
Jakarta: Gramedia Pustaka Utama. 2008. p. 330 
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without conflict, and conflict may be solved by means of nonviolent 
mechanisms
28
. 
Peace identically with non violence in other word peace can also take a 
positive meaning of well-being and fulfill-ment as goals of religious and social 
life. In ancient Greece the word for peace, eiréné, meant primarily the opposite of 
war, and even when personified as a goddess. Eiréné had no mythology and little 
cult. The Roman Pax was also a vague goddess, scarcely heard of before the age 
of Augustus and then taken as the representation of quiet at home and abroad. The 
Pax Romana expressed the absence of internal strife, although Seneca remarked 
that whole tribes and peoples had been forced to change their habitats. And in In 
ancient Hebrew thought, peace (shâlôm) was not only the absence of war but 
well-being if not prosperity. A famous passage which appears twice in the Bible 
(Is. 2:2-4, Mi. 4:1—3) describes all nations going to Jerusalem to learn the divine 
law, beating their swords into plowshares and their spears into pruning hooks, 
abandoning their swords, and learning war no more. Micah adds that every man 
would sit under his vine and fig tree, an ideal picture of a small landholder in a 
tiny state between rival superpowers. In expectation of a better future the ideal 
Davidic king is called Prince of Peace, and his government is described as having 
boundless dominion and peace (Is. 9:6-7)
29
. 
Understanding peace, peace and peace can be distinguished in several 
ways, first, kind words. Peace is an adjective, peace and peace is a noun. 
Secondly, the function and meaning of the word. The word peace show 
information about the nature of individual and group conditions. Examples of 
Islam is known as a peaceful religion. The word peace in this example serves to 
form the meaning of information on the nature of a religion that is loaded with 
things that are related to the safe, serene and without contention. Furthermore , the 
word peace is a noun that serves up the meaning of a description of the situation. 
For example, heaven is a place of eternal peace. While the word peace in the form 
of a noun that serves to explain the process and an activity. Peace is more 
                                                 
28
 Johan Galtung. “Peace”. International Encyclopedia of Social Science. David L. Sills 
(ed). V. 11. 1972. p. 487   
29
 Geoffrey Parrinder. “Peace”. The Encyclopedia of Religion. Mercia Eliade (ed). V. 11. 
1993. p. 221 
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appropriately used to describe an individual or group effort to build and achieve 
peace.  
Religion is one form of the mode of peace, as in the religious teachings 
found sacred aspects of life and happiness. Some mainstrem such as Islam, 
Christianity, Judaism and Buddhism claim to existence as a mode of peace through 
the structure of knowledge and practice in life. Etymologically, peace contains 
diverse meanings. Term peace adapted to the construction of the language and 
traditions of its people. For example, German society has a term Friede, Bangladesh 
with Shanti, and Japan with Heiwa. Indonesian people use the term peace has often 
been interpreted as a condition of harmony, calm and peaceful. However, each 
region in Indonesia has different terms. People of Java familiar with the word 
harmony rukun, West Kalimantan, with new baru sumangat and others
30
. 
Practice peace is an attempt to manage conflicts of identity and interests. 
Practice peace means a condition of social relations marked by the absence of 
conflict, violence, misunderstanding and intolerance, if the practice of non-
violence peace dialogue to become public for the public good character. 
 
2. Perspective some scolars   
Actually, the concept of peace building is formulated for the ultimate goal 
of creating positive peace. The concept of positive peace should be seen as an 
ideal goal will only be achieved in a very long time. The existence of dimensions 
of development and democracy does not in itself equate with democracy, peace 
building and development. The ultimate goal of peace building is a re-installation 
administration, reconstitution of the country, the restoration of social relations or a 
variety of indicators that, in principle, to provide opportunities for the 
development of the situation and the atmosphere into a better condition
31
.  
Thus, peace building should be viewed as a process to deliver change for 
the consolidation of peace. This is reflected in the variety of circumstances that 
indicate proper functioning of government authorities along with a special 
institution set up to provide special services. As a result, peace building should be 
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 Imam Taufiq. Konsep Perdamaian dalam Al-Quran (disertasi). Semarang. 
Pascasarjana Institut Agama Islam Walisongo. 2011. p. 34   
31
 Imam Taufiq, Konsep Perdamaian. 2011. p. 46 
  
25 
 
viewed in two contexts at once, namely as the real action that is intended to 
support and promote peace and as aggregative process. Aggregative process is 
applied to restoring the social structure (political, economic, social, cultural and 
psychological) through development in a broad sense, and thus includes 
democratization, development and sector reform security. The nature of the 
aggregate is also meant to underline that the success or failure of peace building is 
determined by a synergistic effect of concrete actions that occur at various stages 
and levels
32
.  
Islam means peace run earnestly. Asghar Ali Engineer (1939-2013) said 
Islam seeks to spread high morality, where peace is the most important 
component. Indeed, the word Islam is derived from the root word s-l-m salām 
(peace). Islam means peace enforcement and subject to the will of God. Many 
Muslim named Abdussalām, the man of peace, which also means servant of God, 
because it is peaceful (salām)33.  
Hasan Hanafi peace divides into two parts. Internal peace is peace in the 
soul and external peace world peace. Peace in the soul means surrender 
completely to submit and sacrifice to Islam. Means that we surrender all to the 
will of the holy will of God, to obey His commands and implements his messages. 
Peace is not just words, but determination internally and externally action. 
Automatically to implement peace in the soul as a consequence of their natural 
world peace will be realized (external peace)
34
. 
According to the Prophet Muhammad, upon whom be peace, a believer is 
one with whom one can trust one’s life and property. That is because Islam is a 
religion of peace. Al-Quran calls its way “the paths of peace” (5: 16). It describes 
reconciliation as the best policy (4: 128) and states quite plainly that God abhors 
disturbance of peace (2: 205)
35
  
                                                 
32
 Imam Taufiq. Konsep Perdamaian. 2011. p. 47 
33
 Asghar Ali Engineer, Liberalisasi Teologi Islam Membangun Teologi Damai dalam 
Islam, Alenia Bentang Jendela Aksara, Yogyakarta, 2004. p. 192 
34
 Hasan Hanafi, Agama Kekerasan dan Islam Kontemporer, Jendela, Yogyakarta, 2001, 
p. 140-155.  
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Chapter III 
Peace in the Quranic Terms   
 
A. Peace in the Quranic Terms   
Purpose of peace is go to after in paradise
1
 and in the world we spread 
peace to people to get tranquility
2
. This is way of live in Islam that peace as a part 
of important bone of Islam. There is many terms related to peace such as: sulh 
( حهصنا3 ), assalām ( ولاسنا4 ), and al-amnu (5ٍِ ْيَأْنا).  
                                                 
 
2
 The essence of peace is the tranquility, security in the soul. Among them is to build 
vertical harmony with God. The relationship between man and his God is direct, without 
intermediaries. When the servants of sin, repentance is accepted and forgiven directly by God. 
When servants do good, God gave him the reward doubled (QS. 6: 160). The human soul finally 
become peaceful, calm and confident, not volatile and are not gripped by fear. 
Guarantee inner peace is not enough just to surrender to God, keeping the harmony relationship 
between the members is also needed to ensure the creation of calmness in social life. Each 
individual feels safe in the community who love him and are not hostile, to guarantee a state of 
life, property and family. (Imam Taufiq. Konsep Perdamaian dalam Al-Quran (disertasi). 
Semarang. Pascasarjana Institut Agama Islam Walisongo. 2011.p.92) 
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Three words that have a close correlation with the word peace. Sulh 
(
6
حهصنا) became the most important words in this discussion. These words became 
the glue between as-salām (7ولاسنا), and al-amnu (ٍيلأا) with some emphasis 
records in each word. 
The journey of moslem is to be a khalīfatullāh fi al-ardi must keep 
security, peacefulness, safety in the world
8
. With this condition moslem each 
other can continue their live with peace in the secure place withouth any trouble. 
After that people can repairing and making peace each to other
9
.  
 
B. Interpretation of sulh (حهصنا), assalām (ولاسنا), and al-amnu (ٍِ ْيَأْنا) 
B.1. Peace in word salaha   
Basically human being make out of order (fasad) in land and ocean. We 
can take a look anywhere that much damage in the world because of human being. 
                                                                                                                                      
 
 
  
 
 
.
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In ar-Rūm: 41 there is explanation that world damaged by human being. Said 
Hawwa has opinion that fasad in that verses is polytheis (shirk) and in violation of 
God's law (ma’siat)10. Beside that human being slant from sharīa’tullāh, shirk and 
kufr.  
In other verses, human being make out of order (fasad) without unfeel that 
they do it. Moreover they said that they make a repairing in the wordl. That is 
damaged that human being not feel. Al-Baqarah: 11
11
 Said Hawwa explain fasād 
is kufr and doing violation of God's law (ma’siat) they are hypocrite. Hypocrite is 
kufr and doing violation of God's law (ma’siat) and invite to do it.  
In Islam make a repairing (ishlāħ) from people, orphan people until small 
unit (family) God said in al-Quran
12
. Here, ishlāħ is important thing to do in the 
world. This is one way to make a peace in world. Moreover as-sulh (حهصنا) use in 
verses explain about avoidance between husband and wife ( اًسىُشَُ ْوَأ اًضاَزْعِئ ) more 
better to choose as-sulh (حهصنا)13.  
Which includes the use of the word ishlāħ and improving the quality of 
moral faith contained in fiil madhi in terms ashlaha (Qur'an, 6: 48, 54), term 
ashlahū (Qur'an, 2: 160). The use of the word ishlāħ is in peace among human 
beings there are in fiil madhi in terms ashlaha (Qur'an, 42: 40), fiil amr in terms 
ashlihū (Qur'an, 4: 128). And the use of the word ishlāħ is in the preservation of 
the natural environment are in isim masdar in terms ishāhihā (QS, 7: 56, 85)14.  
 
B.1.A. Shulh verses  
There is some words that the root of the word shulh, they are:  
No Term  Meaning  
1.  Shulh (حهصنا) Peace, (re)conciliation, settlement, composition, 
compromise; peace (pol.), peacemaking, conclusion of 
                                                 
  
12
 Term ishlāħ (حلاصا) appear 7 times in surah Al-Baqarah: 220 and 228, An-Nisā’: 35 
and 114, Al-A’rāf: 56 and 85 and Hūd: 88.  
13
 Term sulħ (  ُحْهُصنا /اًحْهُص ) appear 1 time in surah An-Nisā’:128.  
14
 Manar Sari Utami. Skripsi. Ishlah dalam Al-Qur'an (Studi Tematik). Semarang: 
Fakultas Ushuluddin IAIN Walisongo. 2004. p. 83. 
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peace  
2. Ishlāħ ( حلاصئ15 ) Restoration, restitution, redressing, reparation; 
improvement, amelioration, betterment, mending, 
correction; reconstruction; reconditioning; repair; 
renovation; refurbishing; adjustment; settling; 
remedying, removal, elimination; restoration of order, 
establishment of peace, happiness and order, 
reformation, reform; reclamation, cultivation (of land); 
(re)concilitation, settlement, compromise, peacemaking 
(ٍيب between) 
3. Mushlih (حهصي) Peacemaker, conciliator; reformer, reformist; salt.  
4.  Shālihat (ثاحناصنا) The good works, the good deeds  
5. Shālih (حناص) Good, right, properm sound; thorough, substantial, 
downright, out-and-out, solid, virtous, pious, devout, 
godly; usable, useful, practicable, serviceable, fitting, 
suitable, appropriate (ل for)
16
  
 
The Classification of Verses  
Term Shulh in The Quran called 163 times spread over several verses, which is as 
follows:  
1. Term ashlaħa (َحَهْصَا) appear 7 times in surah Al-Baqarah: 182, Al-Māidah: 
39, Al-An’ām: 48 and 54, Al-A’rāf: 35, Asy-syurā: 40 and Muħammad: 2. 
And there is derivation from ashlaħa (َحَهْصَا) with additional alif tasniyyah 
appear 1 time that is ashlaħā (اَحَهْصَا) in surah An-Nisā’: 16, additional nun 
jama’ niswah ashlaħnā (اَُْحَهْصَا) appear 1 time that is in surah Al-Anbiyā’: 
90 and additional wawu jama’ ashlaħū (اْىُحَهْصَا) appear 5 times in surah Al-
                                                 
 
16
Hans Wehr. A Dictionary of Modern Written Arabic. New York: Spoken Language 
Service. 1976. p. 523 
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Baqarah: 160, Ali Imrān: 89, An-Nisā’: 146, An-Nakhl: 119 and An-Nūr: 
5.  
2. Term shalaħa (َحَهَص) appear 2 times in surah Ar-Ra’du: 23 dan Al-Mu’min: 
8.  
3. Term yushliħu (ُحِهْصُي) appear 3 times in surah Yūnūs: 81, Al-Ahzāb: 71 and 
Muhammad: 5. And there is derivation from yushliħu (ُحِهْصُي) with 
additional alif tasniyyah appear 1 time that is yushliħā (اَحِهْصُي) in An-
Nisā’:128, additional wawu jama’ appear 2 times that is yushliħūna 
(ٌَ ْىُحِهْصُي) in surah Asy-syura:152, and An-Naml: 48. And additional wawu 
jama’ appear 2 time that is tushliħū (اىحهصح) in surah Al-Baqarah:224 dan 
An-Nisā’:129.   
4. Term ashliħ (ْحِهْصَا) appear 2 times in surah Al-A’rāf: 142 and Al-Aħqāf:15. 
Additional wawu jama’ appear 3 times that is ashliħū (اْىُحِهْصَا) in surah Al-
Anfāl:1 and Al-Ħujurāt: 9-10.  
5. Term ishlāħ (حلاصا) appear 7 times in surah Al-Baqarah: 220 and 228, An-
Nisā’: 35 and 114, Al-A’rāf: 56 and 85 and Hūd: 88.  
6. Term mushliħ (حِهْصُي)  appear 5 times in surah Al-Baqarah: 11 and 220, Al-
A’rāf:170, Hūd: 117 and Al-Qashāsh:19.  
7. Term ash-shaliħāt  (ثاَحِناَصنا) appear 61 in Al-Baqarah 25, 82 and 277, Ali-
Imrān:57, An-Nisā’: 34, 57, 122, 173, Al-Māidah: 9, 93, 93, Al-A’rāf: 42, 
Yūnus: 4 and 9, 11 Hūd:11, 23, Ar-Ra’du: 29, Ibrāhīm: 23, Al-Isrā: 9, Al-
Kahfi:2, 30, 46 and 107, Maryam: 76 and 96, Thāhā: 75 and 112, Al-
Anbiyā’:94, Al-Hajj: 14, 23, 50, 56, An-Nūr: 55, Asy-Syūra: 227, Al-
Ankabūt:7, 9 and 58, Ar-Rūm:15 and 45, Luqmān: 8, As-Sajdah:19, 
Sabā’: 4, Fathīr:7, Shad: 24 and 28, Al-Mu’min: 58, Asy-Syūra:22, 23 and 
26, Al-Jatsiyah: 21 and 30, Muhammad: 2 and 12, Al-Fath: 29, Ath-
Thalāq:11, Al-Insyiqāq: 25, Al-Burūj:11, At-Tīn: 6, Al-Bayyinah: 7 and 
Al-Ashr: 3.  
8. Term shaliħ ( حِناَص / اًحِناَص ) appear 36 times in surah Al-Baqarah: 62, Al-
Māidah:69, Al-A’rāf:189 and 190, At- Taubah:102 and 9:120, Hūd:46, 
An-Nakhl: 97, Al-Kahfi: 82, 88 and 110, Maryam:60, Thāhā:82, Al-
Mu’minūn: 51 and 100, Al-Furqān:70 and 71, An-Naml: 19 and 45, Al-
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Qashāsh: 67 and 80, Ar-Rūm: 44, As-Sajdah: 12, Al-Ahzāb: 31, Sabā’:11 
and 37, Fathīr: 10 and 37, Al-Mu’min: 40, Fushshilat: 33 and 46, Al-
Jātsiyah: 15, Al-Ahqāf: 15, At-Taghābun: 9, Ath-Thalāq: 11 and At-
Tahrīm: 4.  
9. Term Ash-Shaliħina; shaliħina; shaliħuna  ( ٌَ ْىُحِناَصنا / ٍَ ْيِحِناَص / ٍَ ْيِحِناَصنا ) 
appear 25 times in surah Al-Baqarah: 130, Ali-Imrān: 39, 46 and 114, An-
Nisā’: 69, Al-Māidah: 84,  Al-An’ām: 85, Al-A’rāf:168 and 196, At- 
Taubah: 75, Yūsuf: 9 and 101, Al-Anbiyā’: 72, 75 and 105, An-Nūr: 32, 
Asy-Syūa’ara: 83, An-Naml: 19, Al-Qashāsh: 27, Al-Ankabūt: 27, Ash-
Shāffāt: 100 and 112, Al-Munāfiqūn:10, Al-Qalam: 50 and Aj-Jin:11. [25] 
10. Term shaliħaini (ٍِ ْيَحِناَص) appear 1 time in surah At-Tahrīm:10.  
11. Term shulħ ( ُحْهُصنا / اًحْهُص ) appear 1 time in surah An-Nisā’:128.  
All of the surah verses will be classified into two groups. They are Makkiyyah 
verses
17
 and Madaniyyah verses
18
. Like in tables below: 
No.  Term  Makkiyyah  
1. Ashlaħa (َحَهْصَا) Al-A’rāf: 35; Asy-syurā: 40;  
2. Ashlaħnā (اَُْحَهْصَا)  Al-Anbiyā’: 90 
3.  Ashlaħū (اْىُحَهْصَا) An-Nakhl: 119;  
4. Shalaħa (َحَهَص)  Ar-Ra’du: 23 and Al-Mu’min: 8. 
5. Yushliħu (ُحِهْصُي)  Yūnūs: 81 
6. Yushliħā (اَحِهْصُي)  - 
7. Yushliħūna (ٌَ ْىُحِهْصُي)  Asy-syu’ara:152 and An-Naml: 48.  
8. Tushliħū (اىحهصح)  - 
9. Ashliħ (ْحِهْصَا)  Al-A’rāf: 142 
10. Ashliħū (اْىُحِهْصَا)  - 
11. Ishlāħ (حلاصا)  Hūd: 88; Al-A’rāf: 56 and 85.  
12. Mushliħ (حِهْصُي)   Hūd: 117; Al-Qashāsh:19 
13. ash-Shaliħāt  (ثاَحِناَصنا) Al-A’rāf: 42; Yūnus: 4 and 9; Hūd:11 
and 23; Ar-Ra’du: 29, Ar-Ra’du: 29; 
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Ibrāhīm: 23; Al-Isrā: 9; Al-Kahfi:2; 30; 
46 and 107; Maryam: 76 and 96; 
Thāhā: 75 and 112; Al-Anbiyā’: 94; 
Asy-Syū’ara: 227; Al-Ankabūt:7, 9 and 
58; Ar-Rūm:15 and 45; Luqmān: 8; 
Sabā’: 4; Fathīr:7; Shad: 24 and 28; Al-
Mu’min: 58; Asy-Syūra:22; Al-
Jatsiyah: 21 and 30; Al-Burūj:11; At-
Tīn: 6; Al-Insyiqāq: 25;  
14. Shaliħ ( حِناَص / اًحِناَص ) Hūd:46; Al-Kahfi: 82 and 88; 
Maryam:60; Thāhā:82; Al-Mu’minūn: 
51 and 100; Al-Furqān:70 and 71; An-
Naml: 19 and 45; Al-Qashāsh: 67 and 
80; Ar-Rūm: 44; Sabā’:11 and 37, 
Fathīr: 10 and 37; Al-Mu’min: 40; 
Fushshilat: 33 and 46;  
15. Ash-Shaliħina; shaliħina; 
shaliħuna  ( ٌَ ْىُحِناَصنا / ٍَ ْيِحِناَص / 
ٍَ ْيِحِناَصنا)  
Al-An’ām: 85; Al-A’rāf: 196; Yūsuf: 9 
and 101; Al-Anbiyā’: 72, 75 and 105; 
Asy-Syūra’ara: 83; An-Naml: 19; Al-
Qashāsh: 27; Al-Ankabūt: 27; Ash-
Shāffāt: 100 and 112; Aj-Jin:11;  
16. Shaliħaini (ٍِ ْيَحِناَص)  - 
17. Shulħ ( ُحْهُصنا / اًحْهُص )  -  
 
No. Term Madaniyyah 
1. Ashlaħa (َحَهْصَا) Al-Baqarah: 182; Al-Māidah: 39; Al-
An’ām: 48 and 54; Muħammad: 219. 
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2. Ashlaħā (اَحَهْصَا)  An-Nisā’: 16.  
3. Ashlaħū (اْىُحَهْصَا)  Al-Baqarah: 160; Ali Imrān: 89; An-
Nisā’: 146; An-Nūr: 5.  
4. Shalaħa (َحَهَص)  - 
5. Yushliħu (ُحِهْصُي)  Al-Ahzāb: 71; Muhammad: 5 
6.  Yushliħā (اَحِهْصُي)  An-Nisā’:128 
7. Yushliħūna (ٌَ ْىُحِهْصُي) - 
8. Tushliħū (اىحهصح)  Al-Baqarah:224 and An-Nisā’:129.  
9. Ashliħ (ْحِهْصَا) Al-Aħqāf:15  
10. Ashliħū (اْىُحِهْصَا)  Al-Anfāl:1; Al-Ħujurāt: 920 and 10.  
11. Ishlāħ (حلاصا)  Al-Baqarah: 22021 and 22822; An-Nisā’: 
35 and 114;  
12. Mushliħ (حِهْصُي)   Al-Baqarah: 11 and 220; Al-A’rāf:170;  
13. ash-Shaliħāt  (ثاَحِناَصنا)  Al-Baqarah 25; 82; 277; Ali-Imrān: 57, 
An-Nisā’: 34, 57, 122, 173, Al-Māidah: 
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9,  93, Al-Hajj: 14, 23, 50, 56, An-Nūr: 
55, As-Sajdah:19; Asy-Syūra: 2323 and 
26;  Muhammad: 2 and 12; Al-Fath: 29; 
Ath-Thalāq:11; Al-Bayyinah: 7; Al-
Ashr: 3;  
14. Shaliħ ( حِناَص / اًحِناَص ) Al-Baqarah: 62; Al-Māidah:69; Al-
A’rāf:189 and 190; At- Taubah:102 and 
120; An-Nakhl: 97; Al-Kahfi: 110; As-
Sajdah: 12; Al-Ahzāb: 31; Al-Jātsiyah: 
15, Al-Ahqāf: 15; At-Taghābun: 9; Ath-
Thalāq: 11; At-Tahrīm: 4;  
15. Ash-Shaliħina; shaliħina; 
shaliħuna  ( ٌَ ْىُحِناَصنا / ٍَ ْيِحِناَص / 
ٍَ ْيِحِناَصنا)  
Al-Baqarah: 130; Ali-Imrān: 39, 46 and 
114; An-Nisā’: 69; Al-Māidah: 84; Al-
A’rāf:168; At- Taubah: 75; An-Nūr: 32; 
Al-Munāfiqūn:10; Al-Qalam: 50;  
16. Shaliħaini (ٍِ ْيَحِناَص)  At-Tahrīm:10.  
17. Shulħ ( ُحْهُصنا / اًحْهُص )  An-Nisā’:128;  
 
A.1. Meaning of Peace in shalaha verses.  
Broadly, speaking shalaha verses contained of exposure can be 
categorized into three parts. Which includes the use of the word ishlāħ and 
improving the quality of moral faith. Second the use of the word ishlāħ is in peace 
among human beings and the use of the word ishlāħ is in the preservation of the 
natural environment
24
. 
1. Improving the quality of moral faith 
                                                 
 
24
 Manar Sari Utami. Skripsi. Ishlah dalam Al-Qur'an (Studi Tematik). Semarang: 
Fakultas Ushuluddin IAIN Walisongo. 2004. p. 83. 
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From verses in chapter III tell about shalih
25
 and iman
26
 this is strongest 
relationship binds both together into an inseperable unit. Just as the shadow 
follow the form, wherever there is iman there are shālihāt or, “good work”, so 
much so that we may almost fell justified defining the former in the terms of the 
latter, and the latter in terms of the former
27
.  
Not just faith and good deeds alone even when we do evil and repent 
because God will forgive our ignorance
28
. Said Hawwa give interpretation about 
(َحَلْصَأَو) with (صلخَأَو) that repent. He also give munasabah ( َبَتَك ْمُكُبَّر ىَلَع ِهِسْفَن َةَمْحَرّلا ) 
with the Hadith about God right to his servant is to worship to Him and do not be 
polyteis and if his servant do that thing God do not torture to his servant
29
.  
In the first explanation about shalaha in verses al-A’raf: 730 that in general 
people (bani Adam) to make righteous  and  mend  (their lives) so shall be no fear 
nor shall they grieve. According to Said Hawwa this verses have similiar meaning 
with al-Baqarah: 38
31
 also this verses completed the story about Adam in al-
Baqarah: 38
32
.  
In general after we compile verses about shalaha (َحَلْصَأَو) there is step by 
step according makkiyyah and madaniyyah verses. From makkiyyah verses Al-
A’rāf: 3533; Asy-syurā: 4034; and madaniyyah verses Al-Baqarah: 18235; Al-
                                                 
25
 Term ash-shaliħāt  (ثاَحِناَصنا) appear 61 times.  
26
 Term āmanu (اىَُيَآ) appear 255 times.   
27
 Toshihiko Izutsu. Ethico Religious Concepts In The Qur’an. Montreal: McGill 
University Press. 1966.p.204 
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Māidah: 3936; Al-An’ām: 4837 and 54; Muħammad: 238. First verses (Al-A’rāf: 
35) use ( اَي يَُِب َوَدَآ ) to spoke general people and the last verses Muħammad: 2 to 
spoke in spesific term ( ٍَ يِذَناَ اىَُيَآ ). From here we can know that (َحَلْصَأَو) to general 
people.  
 
2. Peace Among Human Beings 
Family to be important discussion in al-Qur’an39 begin from distribution of 
inheritance, law of family until marriage. We must fulfill between right and 
obligation in family (merriage couple) to make a peace in family. Al-Quran said:  
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“on  the  contrary live with them on a footing of kindness and equity”  
(An-Nisā: 19) 
Ma’rūf build from norm tradition in society. Toshihiko commentary 
ma’rūf means literally “known” what is regarded as known and familiar and 
therefore also socially approved
41
. Relationship between husband and wife is 
balance. The wife has the right to a husband who either owned by the husband 
over the wife must be implemented in a way that ma’rūf.  
But on the way there are ups and downs of marriage, resulting syiqāq42 or 
nusyūz43. al-Qur’an provide the best solution in this case.  
 
If  ye  fear  a  breach  between  them  twain,  appoint (two) arbiters, one from his 
family, and the other from hers; if  they  wish  for  peace,  Allah  will  cause their 
reconciliation: For Allah hath full knowledge, and is acquainted with all things. 
(An-Nisā’: 35) 
There is hakam
44
 who have a duty to reconcile between husband and wife. 
To be a couple again and there is no diforce between both of them. And the other 
case peace is a good solution if nusyūz happen in family.  
 
 
 
 
                                                 
41
 Toshihiko Izutsu. Ethico Religious Concepts In The Qur’an. Montreal: McGill 
University Press. 1966. p.213 
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If a wife fears cruelty or desertion on her husband´s part,  there  is  no  blame  
on  them  if  they  arrange  an amicable  settlement  between  themselves;  and  
such settlement  is  best;  even  though  men´s  souls  are swayed by greed. But 
if ye do good and practise self-restraint, Allah is well-acquainted with all that 
ye do. (An-Nisā’: 128) 
Allah guide us to be a good man and good people begin from the family. 
The goal from (ُحْهُصنا) in family can applicate in our society not only in family. 
Allah said in (Ar-Rūm: 21).  
  
And among His Signs is this, that He created for you mates  from  among 
yourselves,  that  ye  may dwell in tranquillity with them, and He has put love  
and  mercy  between  your  (hearts):  verily  in  that are Signs for those who 
reflect. (Ar-Rum: 21) 
From this verses we know that goal from (ُحْهُصنا) in family is dwell in tranquillity 
(تُيكس) love (ةدىي) and  mercy  between  your  (hearts) (تًحر)
46
.  
 In Islam there is triagle of Islam (Islam, Iman and Ihsan
47
). A good 
moslem must have that triagle in his heart. This is pre-condition to be muşlih so 
                                                 
 
.
  
 
 
 
  
39 
 
need a strategi to get peace with al-işlah. This strategy consists of syūra, ‘urf, 
‘afw and ħikmah. Relationship between işlah, muşlah ilahi, and muşlih as a 
continuity relationship to make a peace. This is like a triangle of peace
48
.  
 
3. The preservation of the natural environment 
Maintaining good relations is not only done to God only relation between 
human beings should also be maintained properly. As well as maintain the life to 
preserve the natural environment. This is our part to keep our survival in this 
world.  
 
56. Do no mischief on the earth, after it hath been set in order, but call on 
Him with fear and longing [in your hearts]: for the Mercy of Allah is 
[always] near to those who do good (Al-A’raf: 56)  
Because if we repeat vandalism after doing good then that will happen 
worse to sevant. In other word with immoral after obedient or with envious after 
tawhid or dholim after justice or cancel shari'a after building it. Still in Al-A’raf 
85 said:  
 
 
85.and do no mischief on the earth after it has been set in order: that will be 
best for you, if ye have Faith. (Al-A’raf: 85)  
                                                                                                                                      
48
 Imam Taufiq. Konsep Perdamaian dalam Al-Quran (disertasi). Semarang. 
Pascasarjana Institut Agama Islam Walisongo. 2011. p. 109 
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In this verses also remember to us do not make mischief on the earth after 
being repaired by the makers of the goodness (the Prophets and Saints).  
B.2. Peace in word Sālām  
Every religion teach to their follower to make a peace in the world 
including Islam. Islam that means salam advice to keep harmony among society. 
Islam not only guide us into here after but open up in social problem. 
Reconciliation is agreement between individu and society to perform God’s law as 
manifestation from universal peace not only based on force to do nothing.  
Before Islam came to Arab, Jahaliyyah society have habitual of blessing 
each to others. After Muhammad spread risatullah this habitual be continued with 
change assalamu alaikum
49
. Islam teach us from meet between moslems until we 
meet our God. In the paradise we have salute from God
50
. In other word Islam 
guide us from small to big thing, trifling to importance, privite to nation state.  
 
There is some words that the root of the word salam, they are:  
No Term  Meaning  
1.  Assilmu (ىهسنا) m. and f. peace; 
2. Assalama (ىهسنا) Forward buying, (Isl. Law); a variety of acacia.  
3. Al-islamu 
(ولاسلإا) 
Submission, resignation, reconciliation, (to the will of 
God); - (ولاسلإا) the religion of Islam; the area of Islam; the 
Muslims  
4.  Taslim (ىيهسح) Handing over, turning over; presentation; extradition; 
surrender (of s.th.); delivery (com.; of mail); submission, 
surrender, capitualiton; salutation; greeting; concession, 
admission; assent, consent (ب to), acceptance, approval, 
                                                 
49
 Pada masa jahiliyyah, masyarakatnya bila bertemu saling mengucapkan salam, antara 
lain dengan mengatakan ( للها كايح) hayyaka Allah, yakni semoga Allah menganugerahkan 
kehidupan yang layak untukmu. Karena itu, kata tahiyyah secara umum dipahami dalam arti 
mengucap salam. Islam datang mengajarkan salam bukan dengan (للها كايح)hayyaka Allah atau ( ىعَأ
احابص) an’im shobahan/selamat pagi  atau ( ءاسي ىعَأ) an’im masa’an/selamat sore, tetapi yang 
diajarkannya adalah (ىكيهع ولاسنا) assalamu alaikum, bahkan kalimat inilah yang diucapkan kepada 
mereka yang beriman dan memperoleh anugerah-Nya, dalam firman-Nya: Yasin 36: 58. (M. 
Quraish Shihab. Tafsir Al-Mishbah Pesan, Kesan dan Keserasian al-Qur’an volume 9. Jakarta: 
Penerbit Lentera Hati. 2011. p. 167) 
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condonation, unquestioning recognition (ب of) 
5. Musallamatun 
(تًهسي) 
Musallam (ىهسي) 
Unimpaired, intact, unblemished, flawless, (also هب ىهسي), 
accepted, uncontested, incontestable, indisputable, 
incontrovertible,  
6. Assalam (ولاسنا) Soundness, unimpairedness, intactness, well-being; peace, 
peacefulness, safety, security, - (pl. at) greering, salutation, 
salute, military salute; national anthem; 
(ولاسنا راد): paradise 
7. Sullaman (اًّهس) Ladder; (flight of) stairs, stair oase; stair; step; running 
board; (mus.) scale; means; instrument, tool (fig.) 
8. Assalmi (ىهسنا) Peace  
9.  Salim (ىيهس) Safe, secure, free (ٍي from); unimpaired, undamaged, 
unhurt, sound, intact, complete, perfect, whole, integral, 
faultless, flawless; well, safe and sound; safe healty; sane; 
(unphemistically) seriously injured or damaged, on the 
verge of ruin 
10. Istislam 
(ولاسخسئ)  
Mustaslim 
(ىهسخسي) 
Surrender, capitulation, submission, resignation, self-
surrender.  
Mustaslim (ىهسخسي) is the guy 
11. Muslim (ىهسي) Muslim 
12. Salim (ىناس) Safe, secure, free (ٍي from); unimpaired, unblemished, 
faultless, flawless, undamaged, unhurt, intact, safe and 
sound, safe; sound, healthy; whole, perfect, complete, 
integral,
51
  
 
 Term salam in The Quran called 157
52
 times spread over several 
verses, which is as follows:  
                                                 
51
 Hans Wehr. A Dictionary of Modern Written Arabic. New York: Spoken Language 
Service. 1976. p. 426 
52
 The word Salam appears in the Quran 157 times: noun 79 times, adjective 50 times and 
verb 28 times. Since adjectives are noun, the word is uses as noun 129 times and as a verb 28 
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1. Term aslama (َىَهْسَأ) appear 5 times in surah Al-Baqarah: 112, Ali-Imrān: 
83, An-Nisā’:125, Al-An’ām: 14 and Al-Jin: 14. Additional with ta’ 
mutakallim wahdah aslamtu (ُجًْ َهْسَأ) appear 3 times in Al-Baqarah: 131, Ali 
Imrān: 20, and An-Naml: 44. Additional with nun jama’ aslamna  (اًَُْ َهْسَأ) 
appear 1 time in Al-Hujurat: 14. Additional with alif tasniyyah aslamā  
(اًَ َهْسَأ) appear 1 time in Ash-Shāffāt: 103.  
2. Term sallama (َىَهَس) appear 1 times in surah Al-Anfāl: 43.  
3. Term aslamū (اْىًُ َهْسَأ) appear 3 times in surah Ali Imrān: 20, Al-Māidah: 44 
and Al- Hujurāt: 17. [3] 
4. Term aaslamtum (ْىُخًْ َهْسَأَأ) appear 1 time in surah Ali Imrān: 20.  
5. Term yusallimu (ُىِّهَسُي) appear 1 time in surah An-Nisā’: 65.  
6. Term tusallimū (اْىًُ ِّهَسُح) appear 1 time in surah An-Nisā’: 65.  
7. Term tuslimūna (ٌَ ْىًُ ِهْسُح) appear 1 time in surah An-Nisā’: 65.  
8. Term yuslimūna (ٌَ ىًُ ِهْسُي) appear 1 time in surah Al-Fath: 16.  
9. Term yuslim (ْىِهْسُي) appear 1 time in surah Luqmān: 22.  
10. Term aslim (َىِهْسُأ) appear 1 time in surah Al-Mu’min: 66.  
11. Term nuslima (َىِهْسَُ) appear 1 time in surah Al-An’am: 71. 
12. Term sallimū (اىًُ ِهَس) appear 2 times in surah An-Nūr: 61 and Al-Ahzāb: 56.  
13. Term aslim (ْىِهْسَأ) appear 1 time in surah Al-Baqarah:131.  
14. Term asllimū (اْىًُ ِهْسَأ) appear 2 times in surah Al-Hajj: 34 and Az-Zumar: 
34. 
15. Term assilmu ( ُىْهِسنا53 ) appear 1 time in surah Al-Baqarah: 208. 
16. Term asllama (َىَهَسنا) appear 4 times in surah An-Nisā’: 90 and 91, An-
Nakhl: 28 and 87. 
                                                                                                                                      
times. 26 times out of the 157 usages of the root are not related directly to peace such as: (1) 
musallamah which means sound, free of defects and imperfections (one time) (2: 128) (2) the same 
word means delivered to, given to, like the legal compentation (twice) (4: 92) (3) taslim means the 
acceptance by the full faith (thrice) (4: 65; 33: 22; 33: 56) (4) Mustaslimun means the delivery of a 
decision for non-believers (one time) (37: 26) (5) sullam means stairs (twice) (22: 38; 6: 35) (6) 
Sulaiman means Solomon (seventeen times) (2: 102; 2: 102; 4:163; 6: 84; 21: 78; 21: 79; 21: 8; 
27: 15; 27: 16; 27: 17; 27: 18; 27: 30; 27: 36; 27: 44; 34: 12; 38: 30; 38: 34) (Asghar, Ali Enginer, 
dkk (ed. Azhar Arsyad dkk). Islam dan Perdamaian Global. Yogyakarta: Madyan Press. 2002. p. 
246)  
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17. Term al-islāmu (ُوَلاْسِلإا) appear 7 times in surah Ali Imrān: 19 and 85, Al-
Māidah: 3, Al- An’ām: 125, At-Taubah: 74,Az-Zumar : 22, Al-Hujurāt: 
17, Ash-Shaf: 7. 
18. Term taslīmān (اً ْيِهْسَح) appear 3 times in surah An-Nisa 4: 65, Al-Ahzab 22 
and 56.  
19. Term musallamatun (ٌتًَ َهَسُي) appear 3 times in surah Al-Baqarah: 173, An-
Nisa: 92 and 92.  
20. Term as-salāmu (ُوَلاَسنا) appear 42 times in surah An-Nisā: 94, Al-Maidāh: 
16, Al-An’ām: 54 and 127, Al-A’raf: 46Yunus:10 and 25, Hūd: 48,69 and 
69, Ar-Ra’du: 24, Ibrahim: 23, Al-Hijr: 46 and 52, An-Nakhl: 32, 
Maryam: 15, 33, 47 and 62, Thāhā: 47, Al-Anbiyā’: 69, Al-Furqān: 63 and 
75, Al-Furqan: 75, An-Naml: 59, Al-Qashash: 55, Al-Ahzāb: 44, Yāsin: 
58, Ash-Shāffāt: 79, 109, 120, 130 and 181, Az-Zumar: 29 and 73, Az-
Zukhruf: 89, Qaf: 34, Adz-Dzārriyāt: 25 and 25, Al-Wāqi’ah: 26 and 26, 
Al-Hasyr: 23 and Al-Qadar: 5.   
21. Term sullamān (اً َهُس) appear 2 times in surah Al-An’ām: 35 and Ath-Thūr: 
38.  
22. Term assalmi (ِىْهَسنا) appear 2 times in surah Al-Anfāl: 61 and Muhammad: 
35. 
23. Term salīmin (ٍىيِهَس) appear 2 times in surah Asy-Syua’rā’: 89 and Ash-
Shaffat: 84.  
24. Term mustaslimūn (ٌَ ىًُ ِهْسَخْسُي) appear 1 time in surah Ash-Shaffāt: 26.  
25. Term al-muslimīn (ٍَ يًِ ِهْسًُ ْنا) appear 11 times in surah Al-An’ām: 163, 
Yūnus: 72 and 90, An-Nakhl: 89 and 102, Al-Ahzāb: 25, Fushshilat: 33, 
Al-Ahqāf: 15, Adz-Dzārriyāt: 36, Al-Qalam: 55, Aj-Jin: 72.  
26. Term muslimīn (ٍَ يًِ ِهْسُي) appear 9 times in surah Al-A’rāf: 126, Yunus: 84, 
Al-Hijr: 2, Al-Hajj: 78, An-Naml: 31, 38 and 42, Az-Zumar: 12, Az-
Zukhruf: 69.   
27. Term muslimūna (ٌَ ْىًُ ِهْسُي) appear 17 times in surah Al-Baqarah: 132, 133 
and 136, Ali Imrān: 52, 64, 80, 84 and 102, Al-Māidah: 11, Hūd: 14, Al-
Anbiyā’: 108, An-Naml: 81, An-Naml: 91, Al-Qashash: 53, Al-Ankabut: 
46, Ar-Rūm: 53 and Aj-Jin: 14.  
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28. Term sālimūn (ٌَ ىًُ ِناَس) appear 1 time in surah Al-Qalam: 43. 
29. Term muslimāt (ثاًَ ِهْسُي) appear 2 times in surah Al-Ahzab: 35 and At-
Tahrīm: 5. 
30. Term muslimaini (ٍَ ْيًَ ِهْسُي) appear 1 time in surah Al-Baqarah: 128.  
31. Term muslimatun (ًتًَ ِهْسُي) appear 1 time in surah Al-Baqarah: 128.  
32. Term muslimān (اً ِهْسُي) appear 2 times in surah Ali Imran: 67 and Yusuf: 
101.  
 
All of the surah verses will be classified into two groups. They are Makkiyyah 
verses and Madaniyyah verses. Like in tables below: 
No.  Term  Makkiyyah  
1. Aslama (َىَهْسَأ) Al-An’ām: 14 and Al-Jin: 14;  
2. Aslamtu (ُجًْ َهْسَأ) An-Naml: 44;  
3. Aslamna  (اًَُْ َهْسَأ)  - 
4. Aslamā  (اًَ َهْسَأ)  Ash-Shāffāt: 103 
5. Sallama (َىَهَس)  - 
6. Aslamū (اْىًُ َهْسَأ)  - 
7. Aaslamtum (ْىُخًْ َهْسَأَأ)  - 
8. Yusallimu (ُىِّهَسُي)  - 
9. Tusallimū (اْىًُ ِّهَسُح) - 
10. Tuslimūna (ٌَ ْىًُ ِهْسُح) - 
11. Yuslimūna (ٌَ ىًُ ِهْسُي)  - 
12. Yuslim (ْىِهْسُي)  Luqmān: 22 
13. Aslim (َىِهْسُأ)  Al-Mu’min: 66 
14. Nuslima (َىِهْسَُ) Al-An’am: 71  
15. Sallimū (اىًُ ِهَس)  - 
16. Aslim (ْىِهْسَأ) - 
17. Asllimū (اْىًُ ِهْسَأ)  Az-Zumar: 34 
18. Assilmu (ُىْهِسنا)  - 
19. as-Salama (َىَهَسنا)  An-Nakhl: 28 
20. al-Islāmu (ُوَلاْسِلإا)  Al- An’ām: 125; Az-Zumar : 22,  
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21. Taslīmān (اً ْيِهْسَح)  - 
22. Musallamatun (ٌتًَ َهَسُي)  - 
23. as-Salāmu (ُوَلاَسنا)  
 
Al-An’ām: 54 and 127; Yunus:10 and 25; Hūd: 
48,69 and 69; Ar-Ra’du: 24; Ibrahim: 23; Al-
Hijr: 46 and 52; An-Nakhl: 32; Maryam: 15, 
33, 47 and 62; Thāhā: 47; Al-Anbiyā’: 69; Al-
Furqān: 63 and 75; An-Naml: 59; Al-Qashash: 
55; Yāsin: 58; Ash-Shāffāt: 79, 109, 120, 130 
and 181; Az-Zumar: 29 and 73; Az-Zukhruf: 
89; Qaf: 34; Adz-Dzārriyāt: 25 and 25; Al-
Wāqi’ah: 26, 26 and 91; and Al-Qadar: 5.   
24. Sullamān (اً َهُس)  Al-An’ām: 35 and Ath-Thūr: 38 
25. As-Salmi (ِىْهَسنا)  - 
26. Salīmin (ٍىيِهَس)  Asy-Syua’rā’: 89 and Ash-Shaffat: 84. 
27. Mustaslimūn (ٌَ ىًُ ِهْسَخْسُي)  Ash-Shaffāt: 26. 
28. al-Muslimīn (ٍَ يًِ ِهْسًُ ْنا)  Al-An’ām: 163; Yūnus: 72 and 90; Fushshilat: 
33; Adz-Dzārriyāt: 36; Al-Qalam: 55; Aj-Jin: 
72 
29. Sālimūn (ٌَ ىًُ ِناَس) Al-Qalam: 43 
30. Muslimāt (ثاًَ ِهْسُي)  - 
31. Muslimaini (ٍَ ْيًَ ِهْسُي) - 
32. Muslimatun (ًتًَ ِهْسُي) - 
33. Muslimān (اً ِهْسُي)  Yusuf: 101 
 
No.  Term  Madaniyyah 
1. Aslama (َىَهْسَأ) Al-Baqarah: 112; Ali-Imrān: 83; An-Nisā’:125  
2. Aslamtu (ُجًْ َهْسَأ) Al-Baqarah: 131; Ali Imrān: 20;  
3. Aslamna  (اًَُْ َهْسَأ)  Al-Hujurat: 14 
4. Aslamā  (اًَ َهْسَأ) - 
5. Sallama (َىَهَس)  Al-Anfāl: 43. 
6. Aslamū (اْىًُ َهْسَأ)  Ali Imrān: 20, Al-Māidah: 44 and  
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Al- Hujurāt: 17 
7. Aaslamtum (ْىُخًْ َهْسَأَأ)  Ali Imrān: 20.  
8. Yusallimu (ُىِّهَسُي)  An-Nisā’: 65. 
9. Tusallimū (اْىًُ ِّهَسُح) An-Nisā’: 65 
10. Tuslimūna (ٌَ ْىًُ ِهْسُح)  An-Nisā’: 65 
11. Yuslimūna (ٌَ ىًُ ِهْسُي)  Al-Fath: 16 
12. Yuslim (ْىِهْسُي) -  
13. Aslim (َىِهْسُأ) - 
14. Nuslima (َىِهْسَُ) - 
15. Sallimū (اىًُ ِهَس)  An-Nūr: 61 and Al-Ahzāb: 56 
16. Aslim (ْىِهْسَأ)  Al-Baqarah:131 
17. Asllimū (اْىًُ ِهْسَأ)  Al-Hajj: 34 
18. Assilmu (ُىْهِسنا)  Al-Baqarah: 208  
19. as-Salama (َىَهَسنا)  An-Nisā’: 90 and 91, An-Nakhl: 87; 
20. al-Islāmu (ُوَلاْسِلإا)  Ali Imrān: 19 and 85; Al-Māidah: 3; At-
Taubah: 74; Al-Hujurāt: 15; Ash-Shaf: 7.  
21. Taslīmān (اً ْيِهْسَح)  An-Nisa 4: 65, Al-Ahzab 22 and 56. 
22. Musallamatun (ٌتًَ َهَسُي)  Al-Baqarah: 173; An-Nisa: 92 and 92. 
23. as-Salāmu (ُوَلاَسنا)  An-Nisā: 94; Al-Maidāh: 16; Al-A’raf: 46; Al-
Ahzāb: 44; Al-Hasyr: 23 
24. Sullamān (اً َهُس)  - 
25. As-Salmi (ِىْهَسنا)  Al-Anfāl: 61 and Muhammad: 35.  
26. Salīmin (ٍىيِهَس) - 
27. Mustaslimūn (ٌَ ىًُ ِهْسَخْسُي) - 
28. al-Muslimīn (ٍَ يًِ ِهْسًُ ْنا)  An-Nakhl: 89 and 102; Al-Ahzāb: 25; Al-
Ahqāf: 15,   
29. Sālimūn (ٌَ ىًُ ِناَس) - 
30. Muslimāt (ثاًَ ِهْسُي)  Al-Ahzab: 35 and At-Tahrīm: 5.  
31. Muslimaini (ٍَ ْيًَ ِهْسُي)  Al-Baqarah: 128.  
32. Muslimatun (ًتًَ ِهْسُي) Al-Baqarah: 128. 
33. Muslimān (اً ِهْسُي)  Ali Imran: 67  
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Meaning of Peace in salam verses 
Habit to say hello has prevailed since the time of jahiliyyah. When people 
meet each other Jahiliyyah greetings, among others, by saying ( كايح للها ) hayyāka 
Allah, may Allah bestow the good life for you. Therefore, word tahiyyah is 
generally understood in the sense of say hello. Islam came to teach greetings 
instead of the ( كايح للها ) hayyāka Allah or ( ىعَأ احابص ) an'im shabāhān / good morning 
or ( ىعَأ ءاسي ) an'im masā'an / good afternoon, but he taught is ( ولاسنا ىكيهع ) assalāmu 
alaikum, even uttered this sentence to those who believe and obtain His grace, in 
His word (Yasin: 58)
54
.  
 
When  a  (courteous)  greeting  is  offered  you,  meet  it with  a  greeting  still  
more  courteous,  or  (at  least)  of equal courtesy. Allah takes careful account 
of all things (An-Nisā’: 86) 
When we look at the verses of Al-Quran with the word as-salām (ولاسنا)  
then we will see there are at least nine points. There are greeting (general
55
, to the 
angels
56
, of the angels
57
, from Allah
58
, the people of Paradise
59
), heaven
60
, 
safety
61
, Amtsal verses
62
 and Asma Allah
63
.  
Safety be essential element to make peace is reality. Without safety we can 
not make peace completely. This is can be start from our religion Islam. Islam 
lectically from Salama that mean peace. There is 7 times word with term al-
islāmu (ُوَلاْسِلإا) between makkiyyah (Al- An’ām: 125; Az-Zumar: 22) and 
madaniyyah verses (Ali Imrān: 19 and 85; Al-Māidah: 3; At-Taubah: 74; Al-
                                                 
54
 Shihab, M. Quraish. Tafsir Al-Mishbah Pesan, Kesan dan Keserasian al-Qur’an volume 
9. Jakarta: Penerbit Lentera Hati. 2011. Halaman 167 
55
 Al-An’ām: 54; Al-Furqān: 75; An-Naml: 59; Al-Qashash: 55; An-Nisā: 94; 
56
 Hūd: 69; Adz-Dzārriyāt: 25; 
57
 Yunus:10; Hūd: 48,69 and 69; Ar-Ra’du: 24; Ibrahim: 23; Al-Hijr: 46 and 52; An-
Nakhl: 32; Maryam: 15, 33, 47 and 62; Al-Anbiyā’: 69; Ash-Shāffāt: 79, 109, 120, 130 and 181; 
Az-Zumar: 73;  Adz-Dzārriyāt: 25; Al-Wāqi’ah: 26 and 26; Al-Qadar: 5;  
58
 Yāsin: 58; Az-Zukhruf: 89; Qaf: 34;  
59
 Al-A’raf: 46; Al-Ahzāb: 44;  
60
 Al-An’ām: 127; Yunus: 25;  
61
 Thāhā: 47; Al-Furqān: 63; Al-Maidāh: 16;  
62
 Az-Zumar: 29;  
63
 Al-Hasyr: 23  
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Hujurāt: 17; Ash-Shaf: 7.). All of verses decline that term al-islāmu (ُوَلاْسِلإا) to 
religion (ولاسلإا ٍيد).  
Said hawwa support that human peace is determined by the total self-
giving to God
64
. Also Said Hawwa have a book under title Al-Islām ُوَلاْسِلإا  that 
book explain more about pillars of Islam (rukūn al-islām), system of akhlaq and 
social, method of public sphere and The Islamic supporters.  
 
125. Those whom Allah (in His plan) willeth to guide,- He openeth their breast  
to  Islam;  those  whom  He willeth  to  leave  straying,-  He  maketh  their  
breast close and constricted, as if they had to climb up to the skies:  thus  doth  
Allah  (heap)  the  penalty  on  those who refuse to believe. (Al-An’ām: 125) 
Said Hawwa give comment in this verses. As for a sign of his conversion 
he wants to explain his broad minded to Islam that facilitated to Islam, and actived 
and easied so. As a sign of wanting error is making a narrow chest, no god but 
Allah, even he can not enter his heart, so that the severity of narrow them up to the 
point of suffocation like something that up in the sky, it narrows the chest to the 
point of suffocation and choking, and as God made chest of wanted error  
narrowly critical, God also sheds devil it astray and divert from the path of God, 
and discuss sign of wanting error (dhalal), between that the Qur'an and the 
religion is the path of God straight, God has explained the verses and between 
them and interpreted by those who have understanding and awareness make sense 
for God and His Messenger, may Allah bless him, and God had promised for them 
a paradise of peace house the day of judgment, but described the paradise of God 
                                                 
 
. 
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here in dar as-salām notice that their behavior has made them the straight path of 
safety, as handed warp indirectness lead to dar as-salām65.  
In other verses Said Hawwa make special Faşl ( ولاسنا ىه ولاسلإا ٌأ يف مصف66 ) 
peace is base relationship in Islam. We can look in al-silm came from al-Islām. 
This verses command believers to enter into Islam whole-heartedly. Said Hawwa 
said that enter to Islam. There is in al-Qur’an explain al-islam with al-salam67.  
 
B.3. Peace in al-amn verses  
There is some words that the root of the word aman, they are:  
No Term  Meaning  
1.  Al-Amnu (ٍِ ْيَأْنا) Peace, security, protection,  
2. āminun (ٌٍ يِيَأ) Reliable, trustworthy, loyal, faithful, upright, honest, safe, 
secure, authorized representative or agent; trustee; 
guarantor (ىهع of); chief, head; superindent, curator, 
custodian, guardian, keeper; chamberlain; master of a guild 
(Tun.); (mil.) approx.: quartermaster-sergeant (Eg. 1939)  
3. al-īmān (ٌِ اًَ يلإا) Faith, believe (ب in) 
4.  amānatahu 
(ُهَخَاَيَأ) 
Reliability, trustworthiness; loyalty, faithfulness, fidelity, 
fealty; integrity, honesty; confidence, trust, good faith; 
deposition in trust; trusteeship; (pl. at) s.th. deposited in 
trust, a deposit, trust, charge; secretariat 
5. Mu’min (ٌٍ ِيْإُي) Believing, faithful; believer.  
6. Ma’man (ُهََُيْأَي) Place of savety, safe place 
7. Ma’mūn (ٌٍ ىُيْأَي) Reliable, trustworthy,68 
 
                                                 
  
  
 
 
68
 Hans Wehr. A Dictionary of Modern Written Arabic. New York: Spoken Language 
Service. 1976. p. 29. 
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Term salam in The Quran called 838 times spread over several verses, which is as 
follows:  
1. Term āmana (ٍَ َيَآ) appear 30 times in surah Al-Baqarah: 13, 13, 62, 126, 
177, 254, 285 and 285, Ali Imrān: 99 and 110, An-Nisā’: 55, Al-An’ām: 
48, Al-A’rāf: 86, At-Taubah: 18 and 19, Yūnus: 83 and 99, Hūd: 40 and 
40, Al-Kahfi: 88, Maryam: 60, Thāhā: 82, Al-Furqān: 70, Al-Qashash: 67 
and 80, Al-Ankabūt: 26, Sabā’: 37, Al-Mu’min: 38, Al-Ahqāf: 10, Al-
Quraisy: 3.  
2. Term āmanat (ْجََُيَآ) appear 2 times in surah Al-An’am: 158 and Yūnus: 98. 
3. Term āmanatu (ُجُْ َيَآ) appear 4 times in surah Yūnus: 90 and 90, Asy-
Syūra: 15 and Yāsin: 25.  
4. Term āmina (ٍَ ِيَأ) appear 4 times in surah Al-Baqarah: 283, Al-A’raf: 97 
and 98 and An-Nakhl: 45.  
5. Term utumina (ٍَ ًِ ُحْؤا) appear 1 time in surah Al-Baqarah: 283. 
6. Term āmannā (اََُيَآ) appear 26 times in surah Al-Baqarah: 8 and 136, Ali 
Imrān: 7, 16, 52, 53, 84, 119 and 193, Al-Māidah: 111, Al-A’raf: 121, Al-
A’rāf: 126, Thāhā: 70 and 73, Al-Mu’minūn: 109, Asy-Syua’arā: 47, Al-
Qashash: 53, Al-Ankabūt: 2, 10 and 46, Sabā’: 52, Al-Mu’min: 84, Al-
Hujurāt: 14, Al-Mulk: 29 and Al-Jin: 2 and 13.  
7. Term amintum (ْىُخُْ ِيَأ) appear 4 times in surah Al-Baqarah: 196 and 239 and 
Al-Mulk: 16 and 17 
8. Term amantum (ْىُخُْ َيَآ) appear 4 times in surah Al-Baqarah: 137, An-Nisa’: 
147, Al-A’rāf: 76 and 123, Yūnus: 51 and 84, Thāhā: 71 and Asy-
Syua’arā: 49.  
9. Term āmanu (اىَُيَآ) appear 255 times in surah Al-Baqarah: 9, 13, 14, 25, 
26, 62, 72, 82, 103, 104, 137, 153, 165, 172, 178, 183, 208, 212, 213, 214, 
218, 249, 257, 267, 277, 278 and 282, Ali Imrān (3: 57, 68, 72, 72, 100, 
102, 118, 130, 139, 140, 141, 156 and 200, An-Nisā’: 19, 29, 39, 43, 47, 
51, 57, 59, 60, 71, 76, 94, 122, 135, 136, 136, 137, 137, 144, 152 and 173, 
Al-Maidāh: 1, 2, 6, 8, 9, 11, 35, 51, 53, 54, 55, 56, 57, 65, 69, 82, 87, 90, 
94, 95, 101, 105 and 106, Al-An’ām: 82, Al-A’rāf: 32, 42, 87, 88, 96, 153 
and 157, Al-Anfāl: 12, 15, 20, 24, 27, 29, 45, 72, 74 and 75, At-Taubah: 
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20, 23, 28, 34, 38, 61, 113, 119, 123, 124, Yūnus: 2, 9, 63, 98 and 103, 
Hūd: 23, 29, 58, 66, and 94, Yūsuf: 57, Ar-Ra’du: 28, 29 and 31, Ibrāhim: 
23, 27, and 31, An-Nakhl: 99 and 102, Al-Kahfi: 13, 30 and 107, Maryam: 
73 and 96, Al-Hajj: 14, 17, 23, 38, 50, 54, 56 and 77, An-Nūr: 19, 21, 27, 
55, 58 and 62, Asy-Syu’arā’: 227, An-Naml: 53, Al-Ankabūt: 7, 9, 11, 12, 
52, 56 and 58, Ar-Rum: 15 and 45, Luqmān: 8, As-Sajdah: 19, Al-Ahzāb: 
9, 41, 49, 53, 56, 69 and 70, Sabā’: 4, Fāthir: 7, 24 and 28, Yāsin: 47, Ash-
Shāffāt: 24, 28 and 148, Shad: 24 and 28, Az-Zumar: 10, Al-Mu’min: 7, 
Al-Mu’min: 25, 35, 51 and 58, Fushshilat: 8, 18 and 44, Asy-Syūra: 22, 
23, 26, 26, 36 and 45, Az-Zukhruf: 69, Al-Jātsiyah: 14, 21 and 30, Al-
Ahqāf: 11, Muhammad: 2, 3, 7, 11, 12, 20 and 23, Al-Fath: 29, Al-
Hujurāt: 1, 2, 6, 11, 12 and 15, Ath-Thur: 21, Al-Hadīd: 7, 13, 16, 19, 21, 
27, 28 and 28, Al-Mujādilah: 9, 10, 11, 11, 12, and 22, Al-Hasyr: 10 and 
18, Al-Mumtahanah: 1, 10 and 13, Ash-Shaf: 2, 10 and 14, Al-Jum’ah: 9, 
Al-Munāfiqūn: 3 and 9, At-Taghābun: 14, At-Thalaq: 10 and 11, At-
Tahrim: 6, 8, 8 and 11, Al-Muddatsir: 31, Al-Muthaffifīn: 29 and 34, Al-
Insyiqāq: 25, Al-Burūj: 11, Al-Balad: 17, At-Tīn: 6, Al-Bayyinah: 7 and 
Al-A’shr: 3. 
10. Term aminū (اىُِيَآ) appear 4 times in surah Al-Baqarah: 41, Ali Imran: 72, 
An-Nisa: 170, Al-A’raf: 158 and At-Taubah: 86 and 88.  
11. Term nu’minu (ٍَ ِيْإَُ) appear 14 times in surah Al-Baqarah: 55 and 91, Ali 
Imrān: 183, An-Nisā: 150, Al-An’ām: 124, Al-A’rāf: 134, At-Taubah: 94 
and 99, Yūnus: 100, Al-Isrā’: 90 and 93, Al-Mu’minūn: 47, Asy-
Syua’arā’: 111, Sabā’: 31. 
12. Term yu’minu (ٍُ ِيْإُي) appear 14 times in surah Al-Baqarah: 232, 256 and 
264, Ali Imran: 193, An-Nisa: 159, At-Taubah: 61 and 61, Yūnus: 40 and 
40, Hūd: 36, Yūsuf: 106, Al-Kahfi: 29, Thāhā: 16 and 127, An-Naml: 81, 
Al-Ankabūt: 47, Ar-Rūm: 53, As-Sajdah: 15, Sabā’: 21, Al-Mu’min: 27, 
Al-Fath: 13, At-Taghābun: 9 and 11, Ath-Thalaq: 2 and 11 and Al-
Haqqah: 33.  
13. Term ya’manu (ٍُ َيْأَي) appear 1 time in surah Al-A’rāf: 99.  
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14. Term tu’min (ٍْ ِيْإُح) appear 14 times in surah Al-Baqarah: 260, An-Nisā’: 
81 and Yūsuf: 11.  
15. Term afatu’minūna (ٌَ ىُِيْإُخَفَأ) appear 15 times in surah Al-Baqarah: 85, Ali 
Imrān: 73, 110, 119 and 179, Al-Isrā’: 107, Al-Mu’min: 12, Ad-Dukhan: 
21, Muhammad: 36, Al-Fath: 9, Al-Hujurat: 14, Al-Hadid: 8 and 8, Al-
Mumtahanah: 1 and Al-Haqqah: 41.  
16. Term yuminūna (ٌَ ىُِيْإُي) appear 84 times in surah Al-Baqarah: 3, 4, 6, 88, 
100 and 121, Ali Imrān: 114, An-Nisā’: 38, 46, 51, 65, 155 and 162, Al-
An’ām: 12, 20, 54, 92, 92, 99, 109, 113, 125, 150 and 154, Al-A’rāf: 27, 
52, 156, 185, 185, 188 and 203, At-Taubah: 44 and 45, Yunus: 33, 96 and 
101, Hud: 17, 17 and 121, Yusuf: 37 and 111, Ar-Ra’du: 1, Al-Hijr: 13, 
An-Nakhl: 22, 60, 64, 72, 79, 104 and 105, Al-Isrā’: 10 and 45, Maryam: 
39, Al-Anbiyā: 6 and 30, Al-Mu’minūn: 44, 58 and 74, An-Nūr: 62, Asy-
Syua’rā’: 201, An-Naml: 4 and 86, Al-Qashash: 3 and 52, Al-Ankabut: 24, 
47, 51 and 68, Ar-Rum: 37, Sabā’: 8, Yāsin: 7 and 10, Az-Zumar: 45 and 
52, Al-Mu’min: 7 and 59, Fushshilat: 44, Asy-Syūra: 18, Az-Zukhruf: 88, 
Al-Jātsiyah: 6, Ath-Thūr: 33, An-Najm: 27, Al-Mursalāt: 50 and Al-
Insyiqāq: 20.  
17. Term yu’minū (اىُِيْإُي) appear 14 times in surah Al-Baqarah: 75, 186 and 
221, Al-An’ām: 110, Al-A’rāf: 87, 101 and 146, Yūnus: 88, Al-Isrā’: 94, 
Al-Kahfi: 6 and 55, Al-Hajj: 54, Al-Ahzāb: 19, Al-Burūj: 8.   
18. Term yu’minna (ٍَ ِيْإُي) appear 2 times in surah Al-Baqarah: 221 and 228.  
19. Term ya’manū (اىَُيْأَي) appear 1 time in surah An-Nisa: 91.  
20. Term āminū (اىُِيَآ) appear 10 times in surah Al-Baqarah: 41 and 91, Ali 
Imran: 179 and 193, Al-Maidah: 111, Al-A’raf: 99, Yusuf: 107, Al-Isra’: 
107, Al-Hadid: 7, At-Taghabun: 8.  
21. Term āmin (ٍْ ِيَآ) appear 1 time in surah Al-Ahqāf: 17.  
22. Term Al-Amnu (ٍِ ْيَأْنا) appear 3 times in surah An-Nisā’: 83, Al-An’ām: 81 
and 82. 
23. Term āminun (ٌٍ يِيَأ) appear 14 times in surah Al-A’rāf: 68, Yūsuf: 54, Asy-
Syu’arā’: 103, 125, 143, 162, 178 and 193, An-Naml: 39, Al-Qashash: 26, 
Ad-Dukhān: 18 and 51, At-Takwīr: 21 and At-Tīn: 3.  
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24. Term amanukum (ْىُكَُيَآ) appear 1 time in surah Yusuf: 64. 
25. Term amintukum (ْىُكُخُْ ِيَأ) appear 1 time in surah Yusuf: 64. 
26. Term amintum (ْىُخُْ ِيَأ) appear 2 times in surah Al-Isra: 68 and 69.  
27. Term aminīn (ٍَ يُِِيَآ) appear 8 times in surah Yūsuf: 99, Al-Hijr: 46 and 82, 
Asy-Syu’arā’: 146, Al-Qashash: 31, Sabā’: 18, Ad-Dukhān: 55 and Al-
Fath: 27. 
28. Term aminūn (ٌَ ىُِيَآ) appear 2 times in surah An-Naml: 89 and Sabā’: 37. 
29. Term al-īmān (ٌِ اًَ يِاْناِب) appear 23 in surah Al-Baqarah: 108, Ali Imrān: 167, 
173, 177 and 193, Al-Māidah: 5, At-Taubah: 23, 124 and 124, An-Nakhl: 
106, Ar-Rūm: 56, Al-Ahzāb: 12, Al-Mu’min: 10, Asy-Syūra: 52, Al-Fath: 
4, Al-Hujurāt: 7, 11, 14 and 17, Ath-Thūr: 21, Al-Hasyr: 9 and 10 and Al-
Muddasir: 31.  
30. Term al-aīmān (ٌَ اًَ ْيَأْنا) appear 8 in surah Al-Māidah: 89 and 108, Al-
An’ām: 109, At-Taubah: 12, Al-Ahzāb: 50, Al-Hadid: 12, At-Tahrim: 8 
and Al-Qalam: 39.  
31. Term īmānuhā (اَهَُاًَ يِئ) appear 4 in surah Yunus: 98, An-Nakhl: 106, Al-
Mu’minun: 28 and Al-Mu’min: 28.  
32. Term amaniyyi (ِيَِاَيَأ) appear 3 times in surah Al-Baqarah: 78, An-Nisā’: 
123 and 123. 
33. Term īmānukum (ْىُكَُاًَ يِئ) appear 4 in surah Al-Baqarah: 93 and 109 and Ali 
Imran: 86 and 90. 
34. Term īmānikum (ْىُكَِاًَ يِئ) appear 5 in surah Ali Imrān: 100 and 106,  An-
Nisā’: 25, At-Taubah: 66 and An-Nūr: 25.  
35. Term aimānukum (ْىُكَُاًَ يِئ) appear 2 times in surah An-Nisā’: 24 and 25. 
36. Term aimānikum (ْىُكَِاًَ يَأ) appear 3 times in surah Al-Maidah: 89 and 89 and 
At-Tahrim: 2.  
37. Term aimānakum (ْىُكَِاًَ يَأ) appear 1 time in surah Al-Maidah: 89.  
38. Term aimānihim (ْىِهَِاًَ يِئ) appear 2 times in surah Al-Maidah: 53 and 108. 
39. Term aimānahum (ْىِهَِاًَ يِئ) appear 1 time in surah Al-Munafiqun: 2. 
40. Term imānahum (ْىِهَِاًَ يِئ) appear 1 time in surah Al-An’am: 82.  
41. Term imānihim (ْىِهَِاًَ يِئ) appear 3 times in surah Yūnus: 9, Al-Fath: 4, Al-
Mumtahanah: 10.  
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42. Term imānuhum (ْىِهَِاًَ يِئ) appear 2 times in surah As-Sajdah: 29, Al-
Mu’min: 85. 
43. Term āminān (اًُِيَآ) appear 3 times in surah Ali Imrān, : 97, Ibrāhim: 35 and 
Al-Qashash: 57. 
44. Term aminatun (ًتَُِيَآ) appear 1 time in surah An-Nakhl: 112. 
45. Term ammīna (ٍَ يِيَآ) appear 1 time in surah Al-Maidah: 2.  
46. Term amānatahu (ُهَخَاَيَأ) appear 2 times in surah Al-Baqarah: 283 and Al-
Anfāl: 11.  
47. Term amānātikum (ْىُكِحاَاَيَأ) appear 1 time in surah Al-Anfal: 27.  
48. Term amānātihim (ْىِهِحاَاَيَأ) appear 2 times in surah Al-Mu’minūn: 8 and Al-
Mā’arij: 32.  
49. Term mu’min (ٌٍ ِيْإُي) appear 23 times in surah Al-Baqarah: 221, An-Nisa: 
92, 92, 92, 92, 93, 94 and 124, At-Taubah: 10, Yūsuf: 17, An-Nakhl: 97, 
Al-Isrā’: 19, Thāhā: 75 and 112, Al-Anbiyā’: 88, Al-Mu’min: 28, As-
Sajdah: 18, Al-Ahzāb: 36, Al-Mu’min: 28 and 40, Al-Hasyr: 23, At-
Taghābun: 2, Nūh: 28.  
50. Term mu’minatun (ٌتَُِيْإُي) appear 6 times in surah Al-Baqarah: 221, An-
Nisā’: 92, 92 and 92 and Al-Ahzāb: 36 and 50.  
51. Term mu’minain (ٍِ ْيَُِيْإُي) appear 1 time in surah Al-Kahfi: 80.  
52. Term mu’minīn (ٍَ يُِِيْإُي) appear 146 times in surah Al-Baqarah: 8, 91, 93, 
97, 223, 248 and 278, Ali Imrān: 49, 121, 122, 124, 139, 152, 160, 164, 
166, 171 and 175, An-Nisā’: 84, 95, 103, 115, 139, 141, 144, 146 and 146, 
Al-Maidah: 43, 54, 57 and 112, Al-An’ām: 27 and 118, Al-A’rāf: 2, 72, 
75, 85, 132, and 143, Al-Anfāl: 1, 2, 4, 5, 17, 19, 62, 64, 65 and 74, At-
Taubah: 13, 14, 16, 26, 51, 61, 62, 62, 72, 107, 111, 112, 122 and 128, 
Yūnus: 57, 78, 87, 99, 103 and 104, Hūd: 53, 86 and 120, Yūsuf: 103, 
Ibrāhim: 41, Al-Hijr: 77 and 88, Al-Isrā’: 9 and 82, Al-Kahfi: 2, Al-
Anbiyā’: 88, Al-Mu’minūn: 88, An-Nur: 2, 3, 17, 37 and 51, Asy-
Syua’rā’: 3, 8, 51, 67, 102, 103, 114, 118, 121, 139, 158, 174, 190, 199 
and 215, An-Naml: 2, 15 and 77, Al-Qashash: 10 and 47, Al-Ankabūt: 44, 
Ar-Rūm: 47, Al-Ahzāb: 6, 6, 23, 25, 35, 37, 43, 47, 50, 58, 59, and 73, 
Sabā’: 20 and 31, Ash-Shāffāt: 29, 81, 112, 122 and 132, Al-Jātsiyah: 3, 
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Muhammad: 19, Al-Fath: 4, 5, 18, 20 and 26, Al-Hujurāt: 9, Adz-
Dzārriyāt: 55 and 35, Al-Hadīd: 8 and 12, Al-Hasyr: 2, Ash-Shaf: 13, Al-
Munāfiqūn: 8, At-Tahrīm: 4, Nūh: 28 and Al-Burūj: 7 and 10.  
53. Term mu’minūn (ٌَ ىُِيْإُي) appear 29 times in surah Al-Baqarah: 285, Ali 
Imrān: 28, 28, 68 and 100, An-Nisā’: 162 and 162, Al-Maidāh: 11 and 88, 
At-Taubah: 105 and 122, Ibrāhim: 11, Al-mu’minūn: 1, An-Nūr: 12, 31 
and 62, Ar-Rūm: 4, Al-Ahzāb: 11 and 22, Sabā’: 41, Fāthir: 25, Ad-
Dukhān: 12, Al-Fath: 12, Al-Hujurāt: 10 and 15, Al-Mujādilah: 10, Al-
Mumtahanah: 11, At-Taghābun: 13 and Al-Muddatsir: 31.  
54. Term mu’mināt (ِثاَُِيْإًُ ْنا) appear 24 times in surah An-Nisā’: 25 and 25, Al-
Māidah: 5, At-Taubah: 72 and 79, An-Nūr: 12, 23, 25, 25, 31, Al-Ahzāb: 
35, 49, 58 and 73, Fāthir: 25, Muhammad: 19, Al-Fath: 5, Al-Hadīd: 12, 
Al-Mumtahanah: 10, 10 and 12, At-Tahrīm: 5, Nūh: 28, Al-Burūj: 10. 
55. Term ma’manahu (ُهََُيْأَي) appear 1 time in surah At-Taubah: 6.  
56. Term ma’mūnin (ٌٍ ىُيْأَي) appear 1 time in surah Al-Ma’arij: 28. 
 
All of the surah verses will be classified into two groups. They are Makkiyyah 
verses and Madaniyyah verses. Like in tables below: 
No.  Term  Makkiyyah  
1. Āmana (ٍَ َيَآ) Al-An’ām: 48; Al-A’rāf: 86; Yūnus: 83 and 99; 
Hūd: 40 and 40; Al-Kahfi: 88; Maryam: 60; 
Thāhā: 82; Al-Furqān: 70; Al-Qashash: 67 and 
80; Al-Ankabūt: 26; Sabā’: 37; Al-Mu’min: 38; 
Al-Quraisy: 3; 
2. Āmanat (ْجََُيَآ)  Al-An’am: 158 and Yūnus: 98 
3. Āmanatu (ُجُْ َيَآ)  Yūnus: 90 and 90, Asy-Syūra: 15 and Yāsin: 25 
4. Āmina (ٍَ ِيَأ)  Al-A’raf: 97 and 98 
5. Utumina (ٍَ ًِ ُحْؤا)  - 
6. Āmannā (اََُيَآ)  
 
Al-A’raf: 121, and 126; Thāhā: 70 and 73; Al-
Mu’minūn: 109; Asy-Syua’arā: 47; Al-Qashash: 
53; Al-Ankabūt: 2, 10 and 46; Sabā’: 52; Al-
Mu’min: 84; Al-Mulk: 29; Al-Jin: 2 and 13 
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7. Amintum (ْىُخُْ ِيَأ)  Al-Mulk: 16 and 17 
8. Amantum (ْىُخُْ َيَآ)  
 
Al-A’rāf: 76 and 123; Yūnus: 51 and 84; Thāhā: 
71; Asy-Syua’arā: 49 
9. Āmanu (اىَُيَآ)  
 
Al-An’ām: 82; Al-A’rāf: 32, 42, 87, 88, 96, 153 
and 157; At-Taubah: 113; Yūnus: 2, 9, 63, 98 
and 103; Hūd: 23, 29, 58, 66, and 94; Yūsuf: 57; 
Ar-Ra’du: 28, 29 and 31; Ibrāhim: 23, 27, and 
31; Al-Kahfi: 13 and 30; Maryam: 73 and 96; 
Al-Hajj: 54; Asy-Syu’arā’: 227; An-Naml: 53; 
Al-Ankabūt: 7, 9, 11, 12, 52, 56 and 58; Ar-
Rum: 15 and 45; Luqmān: 8; Sabā’: 4; Fāthir: 7, 
24 and 28; Yāsin: 47; Ash-Shāffāt: 24, 28 and 
148; Shad: 24 and 28; Az-Zumar: 10; Al-
Mu’min: 7, 25, 35, 51 and 58; Fushshilat: 8, 18 
and 44; Asy-Syūra: 22, 36 and 45; Az-Zukhruf: 
69; Al-Jātsiyah: 14, 21 and 30; Ath-Thur: 21; Al-
Hadīd: 13, 16, 19, 21, 27, 28 and 28; Al-
Muddatsir: 31; Al-Muthaffifīn: 29 and 34; Al-
Insyiqāq: 25; Al-Burūj: 11; Al-Balad: 17; At-
Tīn: 6; Al-Bayyinah: 7; Al-A’shr: 3 
10. Aminū (اىُِيَآ)  Al-A’raf: 158 
11. Nu’minu (ٍَ ِيْإَُ)  
 
Al-An’ām: 124; Al-A’rāf: 134; Yūnus: 100; Al-
Isrā’: 90 and 93; Al-Mu’minūn: 47; Asy-
Syua’arā’: 111; Sabā’: 31;  
12. Ya’manu (ٍُ َيْأَي)  Al-A’rāf: 99  
13. Tu’min (ٍْ ِيْإُح)  Yūsuf: 11 
14. Afatu’minūna (ٌَ ىُِيْإُخَفَأ)  Al-Isrā’: 107; Al-Mu’min: 12; Ad-Dukhan: 21; 
Al-Haqqah: 41 
15. Yuminūna (ٌَ ىُِيْإُي)  
.  
Al-An’ām: 12, 20, 54, 92, 92, 150 and 154; Al-
A’rāf: 27, 52, 156, 185, 185, 188 and 203; 
Yunus: 33, 96 and 101; Hud: 17, 17 and 121; 
Yusuf: 37 and 111; Ar-Ra’du: 1; Al-Hijr: 13; 
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An-Nakhl: 22; Al-Isrā’: 10 and 45; Maryam: 39; 
Al-Anbiyā: 6 and 30; Al-Mu’minūn: 44, 58 and 
74; Asy-Syua’rā’: 201; An-Naml: 4 and 86; Al-
Qashash: 3 and 52; Al-Ankabut: 24, 47, 51 and 
68; Ar-Rum: 37; Sabā’: 8; Yāsin: 7 and 10; Az-
Zumar: 45 and 52; Al-Mu’min: 7 and 59; 
Fushshilat: 44; Asy-Syūra: 18; Az-Zukhruf: 88; 
Al-Jātsiyah: 6; Ath-Thūr: 33; An-Najm: 27; Al-
Mursalāt: 50; Al-Insyiqāq: 20 
16. Yu’minū (اىُِيْإُي)
  
Al-An’ām: 110; Al-A’rāf: 87, 101 and 146; 
Yūnus: 88; Al-Isrā’: 94; Al-Kahfi: 6 and 55; Al-
Hajj: 54 (between); Al-Burūj: 8 
17. Yu’minna (ٍَ ِيْإُي)  - 
18. Ya’manū (اىَُيْأَي)  - 
19 Āminū (اىُِيَآ)  
 
Al-A’raf: 99; Yusuf: 107; Al-Isra’: 107;  
20. Āmin (ٍْ ِيَآ) - 
21. Al-Amnu (ٍِ ْيَأْنا)  Al-An’ām: 81 and 82.  
22. Āminun (ٌٍ يِيَأ)  Al-A’rāf: 68; Yūsuf: 54; Asy-Syu’arā’: 103, 125, 
143, 162, 178 and 193; An-Naml: 39; Al-
Qashash: 26; Ad-Dukhān: 18 and 51; At-Takwīr: 
21 and At-Tīn: 3;  
23. Amanukum (ْىُكَُيَآ)  Yusuf: 64.  
24. Amintukum (ْىُكُخُْ ِيَأ)  Yusuf: 64.  
25. Amintum (ْىُخُْ ِيَأ)  Al-Isra: 68 and 69.  
26. Aminīn (ٍَ يُِِيَآ)  Yūsuf: 99; Al-Hijr: 46 and 82; Asy-Syu’arā’: 
146; Al-Qashash: 31; Sabā’: 18; Ad-Dukhān: 55;  
27. Aminūn (ٌَ ىُِيَآ)  An-Naml: 89; Sabā’: 37 
28. al-Īmān (ٌِ اًَ يِاْناِب)  Ar-Rūm: 56; Al-Mu’min: 10; Asy-Syūra: 52; 
Ath-Thūr: 21 and Al-Muddasir: 31.  
29. al-Aīmān (ٌَ اًَ ْيَأْنا)  
 
Al-An’ām: 109; Al-Hadid: 12; Al-Qalam: 39 
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30. Īmānuhā (اَهَُاًَ يِئ)  Yunus: 98; Al-Mu’minun: 28 and Al-Mu’min: 
28. 
31. Amaniyyi (ِيَِاَيَأ)  - 
32. Īmānukum (ْىُكَُاًَ يِئ)  - 
33. Īmānikum (ْىُكَِاًَ يِئ)  - 
34. Aimānukum (ْىُكَُاًَ يِئ)  - 
35. Aimānikum (ْىُكَِاًَ يَأ)  - 
36. Aimānakum (ْىُكَِاًَ يَأ)  - 
37. Aimānihim (ْىِهَِاًَ يِئ)  - 
38. Aimānahum (ْىِهَِاًَ يِئ)  - 
39. Imānahum (ْىِهَِاًَ يِئ)  Al-An’am: 82. 
40. Imānihim (ْىِهَِاًَ يِئ)  Yūnus: 9;  
41. Imānuhum (ْىِهَِاًَ يِئ)  Al-Mu’min: 85 
42. Āminān (اًُِيَآ)  Ibrāhim: 35 and Al-Qashash: 57 
43. Aminatun (ًتَُِيَآ)  - 
44. Ammīna (ٍَ يِيَآ)  - 
45. Amānatahu (ُهَخَاَيَأ)  - 
46. Amānātikum (ْىُكِحاَاَيَأ)  - 
47. Amānātihim (ْىِهِحاَاَيَأ) Al-Mu’minūn: 8 and Al-Mā’arij: 32. 
48. Mu’min (ٌٍ ِيْإُي)  Yūsuf: 17; Al-Isrā’: 19; Thāhā: 75 and 112; Al-
Anbiyā’: 88; Al-Mu’min: 28 and Nūh: 28.  
49. Mu’minatun (ٌتَُِيْإُي)  - 
50. Mu’minain (ٍِ ْيَُِيْإُي)  Al-Kahfi: 80 
51. Mu’minīn (ٍَ يُِِيْإُي)  Al-An’ām: 27 and 118; Al-A’rāf: 2, 72, 75, 85, 
132, and 143; Al-Anfāl: 64; At-Taubah: 128; 
Yūnus: 57, 78, 87, 99, 103; Hūd: 53, 86 and 120; 
Yūsuf: 103; Ibrāhim: 41; Al-Hijr: 77 and 88; Al-
Isrā’: 9 and 82; Al-Kahfi: 2; Al-Anbiyā’: 88; Al-
Mu’minūn: 88; Asy-Syua’rā’: 3, 8, 51, 67, 102, 
103, 114, 118, 121, 139, 158, 174, 190, 199 and 
215; An-Naml: 2, 15 and 77; Al-Qashash: 10 and 
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47; Al-Ankabūt: 44; Ar-Rūm: 47; Sabā’: 20 and 
31; Ash-Shāffāt: 29, 81, 112, 122 and 132; Al-
Jātsiyah: 3;; Adz-Dzārriyāt: 55 and 35; Al-
Hadīd: 12; Nūh: 28 and Al-Burūj: 7 and 10.  
52. Mu’minūn (ٌَ ىُِيْإُي)  Ibrāhim: 11; Al-mu’minūn: 1; Ar-Rūm: 4; Sabā’: 
41; Fāthir: 25; Ad-Dukhān: 12; and Al-
Muddatsir: 31 
53. Mu’mināt (ِثاَُِيْإًُ ْنا)  Al-Hadīd: 12; Nūh: 28 and Al-Burūj: 10 
54. Ma’manahu (ُهََُيْأَي)  - 
55. Ma’mūnin (ٌٍ ىُيْأَي)  Al-Ma’arij: 28 
 
No.  Term  Madaniyyah 
1. Āmana (ٍَ َيَآ) Al-Baqarah: 13, 13, 62, 126, 177, 254, 285 and 
285; Ali Imrān: 99 and 110; An-Nisā’: 55; At-
Taubah: 18 and 19; Al-Ahqāf: 10;  
2. Āmanat (ْجََُيَآ) - 
3. Āmanatu (ُجُْ َيَآ) - 
4. Āmina (ٍَ ِيَأ)  Al-Baqarah: 283, and An-Nakhl: 45. 
5. Utumina (ٍَ ًِ ُحْؤا)  Al-Baqarah: 283  
6. Āmannā (اََُيَآ)  
 
Al-Baqarah: 8 and 136; Ali Imrān: 7, 16, 52, 53, 
84, 119 and 193; Al-Māidah: 111; Al-Hujurāt: 
14, 
7. Amintum (ْىُخُْ ِيَأ)  Al-Baqarah: 196 and 239  
8. Amantum (ْىُخُْ َيَآ)  Al-Baqarah: 137; An-Nisa’: 147;  
9. Āmanu (اىَُيَآ) Al-Baqarah: 9, 13, 14, 25, 26, 62, 72, 82, 103, 
104, 137, 153, 165, 172, 178, 183, 208, 212, 213, 
214, 218, 249, 257, 267, 277, 278 and 282; Ali 
Imrān (3: 57, 68, 72, 72, 100, 102, 118, 130, 139, 
140, 141, 156 and 200; An-Nisā’: 19, 29, 39, 43, 
47, 51, 57, 59, 60, 71, 76, 94, 122, 135, 136, 136, 
137, 137, 144, 152 and 173; Al-Maidāh: 1, 2, 6, 
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8, 9, 11, 35, 51, 53, 54, 55, 56, 57, 65, 69, 82, 87, 
90, 94, 95, 101, 105 and 106; Al-Anfāl: 12, 15, 
20, 24, 27, 29, 45, 72, 74 and 75; At-Taubah: 20, 
23, 28, 34, 38, 61, 119, 123, 124; An-Nakhl: 99 
and 102; Al-Kahfi: 107; Al-Hajj: 14, 17, 23, 38, 
50, 56 and 77; An-Nūr: 19, 21, 27, 55, 58 and 
62; As-Sajdah: 19; Al-Ahzāb: 9, 41, 49, 53, 56, 
69 and 70; Asy-Syūra:23, 26, and 26; Al-Ahqāf: 
11; Muhammad: 2, 3, 7, 11, 12, 20 and 23; Al-
Fath: 29; Al-Hujurāt: 1, 2, 6, 11, 12 and 15; Al-
Hadīd: 7; Al-Mujādilah: 9, 10, 11, 11, 12, and 
22; Al-Hasyr: 10 and 18, Al-Mumtahanah: 1, 10 
and 13; Ash-Shaf: 2, 10 and 14;  Al-Jum’ah: 9; 
Al-Munāfiqūn: 3 and 9; At-Taghābun: 14; At-
Thalaq: 10 and 11, At-Tahrim: 6, 8, 8 and 11.  
10. Aminū (اىُِيَآ)  Al-Baqarah: 41, Ali Imran: 72, An-Nisa: 170, 
and At-Taubah: 86 and 88.  
11. Nu’minu (ٍَ ِيْإَُ)  
 
Al-Baqarah: 55 and 91; Ali Imrān: 183; An-
Nisā: 150; At-Taubah: 94 and 99; 
12. Ya’manu (ٍُ َيْأَي)  - 
13. Tu’min (ٍْ ِيْإُح)  Al-Baqarah: 260 and An-Nisā’: 81 
14. Afatu’minūna (ٌَ ىُِيْإُخَفَأ)  Al-Baqarah: 85; Ali Imrān: 73, 110, 119 and 
179; Muhammad: 36; Al-Fath: 9; Al-Hujurat: 
14; Al-Hadid: 8 and 8; Al-Mumtahanah: 1; 
15. Yuminūna (ٌَ ىُِيْإُي)  
  
Al-Baqarah: 3, 4, 6, 88, 100 and 121; Ali Imrān: 
114; An-Nisā’: 38, 46, 51, 65, 155 and 162; Al-
An’ām: 92, 92, and 150; At-Taubah: 44 and 45, 
An-Nakhl: 60, 64, 72, 79, 104 and 105; An-Nūr: 
62,  
16. Yu’minū (اىُِيْإُي)  Al-Baqarah: 75, 186 and 221; Al-Ahzāb: 19 
17. Yu’minna (ٍَ ِيْإُي)  Al-Baqarah: 221 and 228. 
18. Ya’manū (اىَُيْأَي)  An-Nisa: 91.  
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19. Āminū (اىُِيَآ)  
 
Al-Baqarah: 41 and 91; Ali Imran: 179 and 193; 
Al-Maidah: 111; Al-Hadid: 7; At-Taghabun: 8.  
20. Āmin (ٍْ ِيَآ)  Al-Ahqāf: 17. 
21. Al-Amnu (ٍِ ْيَأْنا) An-Nisā’: 83,  
22. Āminun (ٌٍ يِيَأ) - 
23. Amanukum (ْىُكَُيَآ)  Yusuf: 64.  
24. Amintukum (ْىُكُخُْ ِيَأ)  Yusuf: 64.  
25. Amintum (ْىُخُْ ِيَأ)  Al-Isra: 68 and 69.  
26. Aminīn (ٍَ يُِِيَآ)  Al-Fath: 27 
27. Aminūn (ٌَ ىُِيَآ) - 
28. al-Īmān (ٌِ اًَ يِاْناِب)  Al-Baqarah: 108; Ali Imrān: 167, 173, 177 and 
193; Al-Māidah: 5; At-Taubah: 23, 124 and 124; 
An-Nakhl: 106; Al-Ahzāb: 12; Al-Fath: 4; Al-
Hujurāt: 7, 11, 14 and 17; Al-Hasyr: 9 and 10. 
29. al-Aīmān (ٌَ اًَ ْيَأْنا)  
 
Al-Māidah: 89 and 108; At-Taubah: 12; Al-
Ahzāb: 50; At-Tahrim: 8. 
30. Īmānuhā (اَهَُاًَ يِئ)  An-Nakhl: 106, 
31. Amaniyyi (ِيَِاَيَأ)  Al-Baqarah: 78, An-Nisā’: 123 and 123. 
32. Īmānukum (ْىُكَُاًَ يِئ)  Al-Baqarah: 93 and 109 and Ali Imran: 86 and 
90. 
33. Īmānikum (ْىُكَِاًَ يِئ)  Ali Imrān: 100 and 106,  An-Nisā’: 25, At-
Taubah: 66 and An-Nūr: 25. 
34. Aimānukum (ْىُكَُاًَ يِئ)  An-Nisā’: 24 and 25.  
35. Aimānikum (ْىُكَِاًَ يَأ)  Al-Maidah: 89 and 89 and At-Tahrim: 2. 
36. Aimānakum (ْىُكَِاًَ يَأ)  Al-Maidah: 89.  
37. Aimānihim (ْىِهَِاًَ يِئ)  Al-Maidah: 53 and 108.  
38. Aimānahum (ْىِهَِاًَ يِئ)  Al-Munafiqun: 2.  
39. Imānahum (ْىِهَِاًَ يِئ) - 
40. Imānihim (ْىِهَِاًَ يِئ),  Al-Fath: 4; Al-Mumtahanah: 10.   
41. Imānuhum (ْىِهَِاًَ يِئ)  As-Sajdah: 29  
42. Āminān (اًُِيَآ)  Ali Imrān, : 97  
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43. Aminatun (ًتَُِيَآ)  An-Nakhl: 112.  
44. Ammīna (ٍَ يِيَآ)  Al-Maidah: 2.  
45. Amānatahu (ُهَخَاَيَأ)  Al-Baqarah: 283 and Al-Anfāl: 11. 
46. Amānātikum (ْىُكِحاَاَيَأ)  Al-Anfal: 27. 
47. Amānātihim (ْىِهِحاَاَيَأ) - 
48. Mu’min (ٌٍ ِيْإُي)  Al-Baqarah: 221; An-Nisa: 92, 92, 92, 92, 93, 94 
and 124; At-Taubah: 10; An-Nakhl: 97; As-
Sajdah: 18, Al-Ahzāb: 36, and 40; Al-Hasyr: 23 
and At-Taghābun: 2. 
49. Mu’minatun (ٌتَُِيْإُي)  Al-Baqarah: 221, An-Nisā’: 92, 92 and 92 and 
Al-Ahzāb: 36 and 50. 
50. Mu’minain (ٍِ ْيَُِيْإُي) - 
51. Mu’minīn (ٍَ يُِِيْإُي) Al-Baqarah: 8, 91, 93, 97, 223, 248 and 278; Ali 
Imrān: 49, 121, 122, 124, 139, 152, 160, 164, 
166, 171 and 175; An-Nisā’: 84, 95, 103, 115, 
139, 141, 144, 146 and 146; Al-Maidah: 43, 54, 
57 and 112; Al-Anfāl: 1, 2, 4, 5, 17, 19, 62, 65 
and 74; At-Taubah: 13, 14, 16, 26, 51, 61, 62, 
62, 72, 107, 111, 112 and 122; Yūnus: 104; An-
Nur: 2, 3, 17, 37 and 51; Al-Ahzāb: 6, 6, 23, 25, 
35, 37, 43, 47, 50, 58, 59, and 73; Muhammad: 
19; Al-Fath: 4, 5, 18, 20 and 26; Al-Hujurāt: 9; 
Al-Hadīd: 8; Al-Hasyr: 2; Ash-Shaf: 13; Al-
Munāfiqūn: 8 and At-Tahrīm: 4.  
52. Mu’minūn (ٌَ ىُِيْإُي)  Al-Baqarah: 285; Ali Imrān: 28, 28, 68 and 100; 
An-Nisā’: 162 and 162; Al-Maidāh: 11 and 88; 
At-Taubah: 105 and 122; An-Nūr: 12, 31 and 62; 
Al-Ahzāb: 11 and 22;  Al-Fath: 12, Al-Hujurāt: 
10 and 15; Al-Mujādilah: 10; Al-Mumtahanah: 
11 and At-Taghābun: 13. 
53. Mu’mināt (ِثاَُِيْإًُ ْنا)  
 
An-Nisā’: 25 and 25; Al-Māidah: 5; At-Taubah: 
72 and 79; An-Nūr: 12, 23, 25, 25 and 31; Al-
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 Ahzāb: 35, 49, 58 and 73; Fāthir: 25; 
Muhammad: 19, Al-Fath: 5; Al-Mumtahanah: 
10, 10 and 12; and At-Tahrīm: 5 
54. Ma’manahu (ُهََُيْأَي)  At-Taubah: 6. 
55. Ma’mūnin (ٌٍ ىُيْأَي) - 
 
A.1. Meaning of Peace in al-amn verses.  
In the discussion of verse al-amn associated with another sentence to 
another (assalām/ولاسنا). Although the al-amn has its own meaning there are 
similarities as well as in Al-An’am verses 81 and 82:  
 
81. "How should I fear [the beings] ye associate with Allah, when ye fear not 
to give partners to Allah without any warrant having been given to you? Which 
of [us] two parties hath more right to security? [tell me] if ye know.  
82. "It is those who believe and confuse not their beliefs with wrong - that are 
[truly] in security, for they are on [right] guidance." (Al-An’ām: 81-82)  
Al-amnu (ٍِ ْيَأْنا) in Madaniyyah verses have other meaning. An-Nisa: 83:  
 
83. When there comes to them some matter touching [Public] safety or fear, 
they divulge it. If they had only referred it to the Messenger, or to those 
charged with authority among them, the proper investigators would have 
Tested it from them [direct]. Were it not for the Grace and Mercy of Allah unto 
you, all but a few of you would have fallen into the clutches of Satan. (An-
Nisā: 83) 
Said Hawwa give comment that al-amnu (ٍِ ْيَأْنا) in that verses have meaning 
security and peace ( ىهسنا و تيلاسنا). Al-amnu (ٍِ ْيَأْنا) also have meaning safety place 
that is holyplace Mecca area especially maqam ibrahim. One manifestation of 
security in the sanctity of Islam and catching caught and cut or repeal of the roots 
even grass in that land except emergencies. If we imagine that small thing do not 
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action in that area so kill someone is banned
69
. Even in the book “Jundullah 
Takhthithan” said that security is the favor of God70. 
The provision of security become a fundamental part of Islam as a religion 
that protects various circles. One characteristic madaniyya paragraph is to explain 
about the relationship with the community, relations in the state live in peace and 
war
71
. At-Tawbah (9: 6) becomes the basis that this verse shows how Islam gives 
freedom of thought and opened the widest opportunity for everyone to discover 
the truth and in the same time, provide protection to those with different beliefs as 
long as they do not interfere with freedom of thought and religion of others. This 
verse also be evidence that the killing, charming and stalking are ordered by the 
last paragraph shall only apply to those who are hostile to Muslims
72
.  
 
6. If one amongst the Pagans ask thee for asylum, grant it to him, so that he 
may hear the word of Allah; and then escort him to where he can be secure. 
That is because they are men without knowledge. (At-Taubah: 6) 
That the prophet gives security to which came to consult or in the case of 
Islam
73
. Even with this incident ever class group appealed to the apostles then 
returned to his people when they get guidance (enter Islam). That Islam is a 
religion that becomes protector and mercy to all the worlds.  
                                                 
69
 Ibrahim (14: 35) Al-Qashash (28: 57) / Makkiyyah and Ali Imran (3: 97) Madaniyyah  
 
  
72 M. Quraish Shihab. Tafsir Al-Mishbah Pesan, Kesan dan Keserasian al-Qur’an 
volume 5. Jakarta: Penerbit Lentera Hati. 2011. p. 23 
 
  
65 
 
Chapter IV  
The Interaction Function Of Peace  
 
A. Security (al-amn /يهلأا) as basis of peace (sulh/حلصلا ) 
In managing the peace was just as we analyze a disease in the field of 
health (disease in this case conflicts / disputes / others). We must detect in 
advance, what the name of this disease until we know how to treat it right. Johan 
Galtung (1930-2014) indicates that the disease is violence, while health is peace.  
Peace is the absence / reduction of violence of all kinds. And peace is 
nonviolent and creative conflict tranformation. Peace work is work to reduce 
violence by peaceful meant. And peace studies is the study of the condition of 
peace work
1
.  
Deeper when we dig that needs real peace begins with security. When in a 
safe state we can move and do good wherever they are without having to worry 
about bloodshed. Islam teaches to protect the whole man and the whole universe. 
Has been described in (at-Taubah: 6) with security guarantees that we can do 
good on earth, spread the safety of others, greeting, trading, farming and other 
beneficial activities. Certainly no other for the prosperity of the earth as part of 
our worship to God.  
In other verses Said Hawwa make special faşl ( لصف يف ىأ ملاسلإا وه ملاسلا  ) 
peace is base relationship in Islam. We can look in al-silm came from al-islām. 
This verses command believers to enter into Islam whole-heartedly. Said Hawwa 
said that enter to Islam. There is in al-Qur’an explain al-islām with al-salām2.  
Sayyid Qutb in his tafseer give commentar in this verses that guaranteed 
security of a wife by her husband. In Islamic society there is no betrayal among 
                                                 
1
 Johan Galtung. Studi Perdamaian: Perdamaian dan Konflik, Pembangunan dan 
Peradaban. judul asli Peace by Peaceful Means: Peace and Conflict, Development and Civilization, 
transl Asnawi and Safruddin, Surabaya: Eureka. 2003. p. 21 
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the other premises. It makes welfare, secure and peaceful atmosphere in a 
peaceful state
3
. 
In addition we also need a safe place to keep the peace. Not only holyplace 
(Makkah) who is a safe place (Ibrāhīm: 35), (al-Qasas: 57) and (Ali Imrān: 97). 
We can make a safe place using the existing criteria in Makkah.  
In addition, the derivation al-amnu (يهلأا) aplenty. From the starting point 
in the establishment of peace. Start with al-imān (ىاويلإا) as part of the early beliefs 
of a Muslim. Faith is in the heart and is done with charity. In the faith of pious 
charity closely linked to many side by side in many verses of al-Qur’an that ( ييذلا 
اوٌهآ) and ( اولوع تاحلاصلا ) there is 76 times. This is an indication that the faithful also 
pious deeds. That the derivation of the word sālihāt (تاحلاصلا) is sulh (حلصلا) which 
means peace. In basic words (mashdar) that includes the word reconciliation 
(حلاصإ) which has the meaning as described in chapter III. 
Not enough to faith and do good deeds and only. In the Hadith also been 
described correlation that should be developed is a goodman (Ihsan).In Islam 
there is triagle of Islam (Islam, Iman and Ihsan). A good moslem must have that 
triagle in his heart. This is pre-condition to be muşlih so need a strategi to get 
peace with al-işlah. This strategi consists of syūra, ‘urf, ‘afw and ħikmah. This is 
like a triangle of peace. Relationship between işlah, muşlah ilahi, and muşlih as a 
continuity relationship to make a peace.  
Even Said Hawwa seriousness very obliging to keep Islam with peace
4
. 
Said regards to having the same derivation the word Islam. Close correlation that 
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we can not give up one by one root of this greeting. From many verses in research 
we know that goal from (ُحْلُصلا) in family is dwell in tranquillity (ةٌيكس) love (ةدوه) 
and  mercy  between  your  (hearts) (ةوحر).  
In the last that the reward received by Muslims after running peace or 
piety vertically and horizontally well. God explicitly invites enter into paradise. 
As in (Yūnus: 25). Even he who converted to Islam then it will go to heaven 
describes verse 25 that God invites people to go to heaven
5
.  
 
B. Correlation pattern between sulh (حلصلا), assalām (ملاسلا), and al-amnu ( 
ِيْهَأْلا) and the factors of peace in Al-Asās Fi Al-Tafsīr  
Sulh (حلصلا) can not stand alone. Peace requires as-salām (ملاسلا), and al-
amnu (يهلأا). To realize sulh, as-salām, and al-amnu be unity which must be 
passed first. It could be said as-salām, and al-amnu the basis of sulh as a 
supporting member.  
To explain the relationship between these three words can actually begins 
with the word sulh (حلصلا), assalām (ملاسلا), and al-amnu (ِيْهَأْلا) that already 
contained there in to Islam faith. Certainly not maybe one that Islam does not 
believe in God first. It is given comment Al-Manar that it becomes (لصاحلا ليصحت)
6
. 
                                                                                                                                      
.
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As well as the narrative of Ibn Khaldun (1332-1406) on the theory of 
cycles in his Muqaddimah
7
. But it is different case, the exposure of Ibn Khaldun 
on turnover rise and fall of a dynasty or civilization. In this case the peace, too. 
With the conflict / conflict / dispute it is necessary to completion / peace so rotates 
so on.  
Starting from the conflict and then subside into a safe and eventually 
peace. From this will always revolve continuously between conflict-safe-peace. 
During the conflict does not exist then it will secure lasting peace and vice versa 
does not exist because it caused a conflict. This conflict can occur starting from 
the smallest unit of the family to scale the world and even countries.  
From this correlations we can take factors of peace based on Said Hawwa 
thought:  
1. Al-Islāh (حلاصلإا) 
Peace among human beings, In Islam make a repairing (ishlāħ) from 
people, orphan people until small unit (family) God said in al-Quran
8
.  
2. As-Sulh (حلصلا) 
Use in verses explain about avoidance between husband and wife  
( اًسوُشًُ ْوَأ اًضاَزْعِإ ) more better to choose as-sulh (حلصلا)9.  
3. Al-Silm (نلسلا) 
We know that al-silm came from al-Islām. This verses command believers 
to enter into Islam whole-heartedly in Al-Baqarah: 208. Said Hawwa said 
that enter to Islam.  
4. Al-Islām (ملاسلإا)  
Said Hawwa give comment in Al-An’ām: 125. As for a sign of his 
conversion he wants to explain his broad minded to Islam that facilitated to 
                                                                                                                                      
 
7
 Ibnu Khaldun,. Muqaddimah Ibnu Khaldun. Ahmadie Thoha transl. Jakarta: Pustaka 
Firdaus. 2006. p. 214-216.  
8
 Term ishlāħ (حلاصا) appear 7 times in surah Al-Baqarah: 220 and 228, An-Nisā’: 35 and 
114, Al-A’rāf: 56 and 85 and Hūd: 88.  
9
 Term shulħ (  ُحْلُصلا /اًحْلُص ) appear 1 time in surah An-Nisā’:128 
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Islam, and actived and easied so. There is in al-Qur’an explain al-islam 
with al-salam
10
.  
5. Al-Amnu ( ِيْهَأْلا) 
Said Hawwa give comment that al-amnu (ِيْهَأْلا) in that verses have meaning 
security and peace ( ةهلاسلا و نلسلا ) in An-Nisā: 83. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Picture: patterns of relationships as- sulh (حلصلا), assalām (ملاسلا), and al-amnu ( 
ِيْهَأْلا).  
                                                 
 
 
 
 
 
 
  
70 
 
Chapter V 
Closing 
  
A. Conclusion  
Peace can begin from small part from society is family. That goal from 
(ُحْلُصّلا) in family is dwell in tranquillity (ةنيكس) love (ةدوه) and  mercy  between  
your  (hearts) (ةوحر) (al-An’ām: 160). It can be a good early movement to build 
good state or society.  
According Sa’id Hawwā security (al-amn /يهلأا) as basis of peace (sulh/ 
حلصّلا). The derivation al-amnu (يهلأا) aplenty from the starting point in the 
establishment of peace. Start with al-imān (ىاويلإا) as part of the early beliefs of a 
Muslim. Faith is in the heart and is done with charity.  
Ishlāh (حلاصإ) also invite to make the preservation of the natural 
environment this is a part to keep our earth healthy (al-A’rāf: 56). Our earth must 
have protection to secure until our grandchild can stay in the earth. After have 
earth to stay we make good relationship with our soulmate to make a peace among 
human being.  
When we have good relationship between each to others we must make a 
safe state too. So, we can move and do good wherever they are without having to 
worry about bloodshed. Islam teaches to protect the whole man and the whole 
universe. Has been described in (at-Taubah: 6) with security guarantees that we 
can do good on earth, spread the safety of others, greeting, trading, farming and 
other beneficial activities. This is the goal of peace based on security as the basic.  
Some of the factors that became the foundation of peace for Sa’id Hawwā 
thought namely: al-islāh (حلاصلإا), as-sulh (حلصّلا), al-silm (نلسلا), al-islām (ملاسلإا), 
and al-amnu ( ِيْهَأْلا). As a good moslem not only have al-īmān (ىاويلإا) must do 
good thing/righteous ( اولوع تاحلاصّلا ). There is thre terms (islām-imān-ihsān) must 
be pillar to a moslem. From this basic moslem running peace or piety vertically 
and horizontally well. Even God guide us to enter in Islam completely (Al-
Baqarah: 208). Even he who converted to Islam then it will go to heaven. God 
invites people to go to heaven. (Yunus: 25) 
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B. Suggestion  
Entering the gates of Islam's earnest and entered in total. Religion Islam is 
the last religion and has completed revealed to mankind. Islam became a 
guarantee for people to get into heaven. 
Length has been explained that Islam brings peace mission in teaching. 
According to Said Hawwa maintain peace keeping essentially the same as Islam 
itself. Began when the first when meeting among Muslims with one another, to 
say assalāmu alaikum. It should continue to be maintained until the end of the day 
later. There are still many shortcomings and in this research. Many loopholes that 
can be patched, for example, the concept of security in al-Quran, the concept of 
damage in al-Quran and others. Thereby increasing the treasures of our 
knowledge of the basic concepts of human civilization.  
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